











ct. I £ 
~-A AAA 





HRISTIANITY 
TODAY 


PUBLISHED FORTNIGHTLY 


eh 5 55 


CAL, 


(Lal A la 


KEIO KESK 


ww NAN NAS XN 





KS 


| Believe: Our Lord's Resurrection 
HILLVER H. STRATON 


—— 


44s fs id 
LLe ELE ~wWN 


~~AA 


What of Seventh-day Adventism? 


HAROLD LINDSELL 


NNN 


4LeltAlelfA lao 
~N 


The Problem of Prejudice 


Oo. J. RITZ 


KEKE 


eK 


EDITORIAL: 


The Relevance of Easter 


st .4s 
ww AN 





NEWS REPORT: 
WHAT PROTESTANT MINISTERS BELIEVE 


SEE PAGE 30 











LEME 


Of. 


24 
YW NN 


25c Volume Ill, Number 13 « March 31,1958 


~* 






~”A 


> 
~ 


DP>DPDDPP DDD DDD DI DDD DIM * CKO KE KOKO KO KE KOKO KE KEKE KEKE 


IHRISTIANITY TODAY 


FORTNIGHTLY 

1014 Washington Building, Washington 5, D. C. 

March 31, 1958 

DPD DPD) DD) DY DDD) DP DDH DH § KKEKE KEKE KEKE KE KEKE KEKE KEKE 


PUBLISHED 


Volume II °* 


Cart F. H. Henry, Editor 


J. Marcettus Kix, Associate Editor 
L. Netson Bet, Executive Editor 
Davin E. Kucuarsxy, News Editor 


I BELIEVE: 


Hillyer H. Straton 


Number 13 * 


Cuaries Craus, Advertising and Business Manager 
Linpa J. Kix, Circulation Manager 

WituraM A. CLemMeER, Production Manager 
Frank Farrewt, Editorial Associate 


CONTENTS 


OUR LORD’S RESURRECTION 


WHAT OF SEVENTH-DAY ADVENTISM? 


Harold Lindsell 


THE PROBLEM OF PREJUDICE 


O. J. Ritz 


GONE WITH THE RESURRECTION 


Calvin Seerveld 


A PLEA FOR PREACHING CHRIST 


J. Kenneth Grider 


THE IMPENITENT ONE 
G. Hall Todd 


BIBLE TEXT OF THE MONTH 


I Peter 1:3 


A LAYMAN AND HIS FAITH 


EDITORIALS: 
The Relevance of Reser 


Change of Format, No Change of Heart 


EUTYCHUS AND HIS KIN 


NEWS: CHRISTIANITY IN THE WORLD TODAY 
What Protestant Ministers Believe 


BOOKS IN REVIEW 


REVIEW OF CURRENT RELIGIOUS THOUGHT 


S. Barton Babbage 


CORRESPONDENTS 


Tom ALLAN 


Cuarces F. Bary 


Jerry BEAvAN 
Trycve ByeERKRHEIM 
Louis T. Bowers 
WrtHeE_m Braver 


Carvin CHao 
Frank CoLgunoun .... 


L. Davin Cowre 

A. CLIFFoRD 

A. Tuaxur Das 

R. L. Decker 

Boris Decorvet 
PETER DE VISSER 
James I. Dicxson “ 
W. Haroitp FuLier 
J. Wayrse Futrow.... 
Roy E. Gracg a 
G. A. HabjJIANTONIOU 
J. Lester Haarnisu... 


Argentina 
Pakistan 
Kansas City 

. Switzerland 
...Grand Rapids 
Formosa 

West Africa 
Miami 
Philadelphia 


Sruart Harrison ..... 
T. W. Haziewoob..... 
Lancpon HENDERLITE 
BaNJAMIN HERAs 
D. Kormprrenar 
Ermer F. KraEMER.. 


Ben J. Manas 


Ww. W. 


MARICHAL..... 


James A. McALPINE 
Don McCrure 


W. A. 


McGiLt 


Tom McManan 

Rocer B. McSHane.. 
HERBERT MEKEEL...... 
R. Srranc MILLER.... 
Samuet H. Morrstr 
BENJAMIN Morags..... 


Joun Morrison 
Ricwarp K. 
WittuM MUELLER 
Rosert Boryp Muncer 
Smwney W. Murray 
Euripiwes NIcoLaipes 
J. Epwiy Orr 

W. STANFORD Rew 


Belgian Congo 
Jacksonville 
Louisville 

San Francisco 
Ireland 

Jordan 

Evangelism at Large 
Montreal 


MorTon 


W. Dayton Roserrts.... 
J. Hervey Ross 
BENJAMIN SANTANA 


C. Ratston SMITH 
Geracp B. Smiru 

Paut G. STEPHAN 

Jacx STOWELL 

P. N. TABLANTE-GARRIDO 
Crype W. Taytor........... 
Paut E. Toms 


Oklahoma City 
Minneapolis-St. Paul 


Philippine Islands 
Venezuela 
Washington, D. C. 
Hawaii 


Renato Tut Italy 
Ass C. Van Der Puy 

Vance WEBSTER 

Cary N. Wessicer Ill 

Faris D. WuIrEesELt 

Epcar WILLIAMS 

Frank T. Woopwarp 

G. Baittensurnc WurtTH 

Invin S. YEAWORTH 





OSWALD T. ALLIS 
Wayne, Pa. 
G. C. BERKOUWER 
Free University of Amsterdam 
ANDREW W. BLACKWOOD 
Temple Univ. School of Theology 
ROBERT F. BOYD 
Assembly’s Training School 
(Presb. U.S.) 
GEOFFREY W. BROMILEY 
St. Thomas Episcopal, Edinburgh 
F. F. BRUCE 
University of Shefheld 
GORDON H. CLARK 
Butler University 
F. P. COPLAND SIMMONS 
St. Andrew’s Presbyterian, London 
EARL L. DOUGLASS 
Princeton, N. J. 
EDWARD L. R. ELSON 
National Presbyterian, Washington 
WILLIAM FITCH 
Knox Presbyterian, Toronto 
C. DARBY FULTON 
Bd. of World Missions (Presb. U.S.) 
FRANK E. GAEBELEIN 
Stony Brook School 
JOHN H. GERSTNER 
Pittsburgh-Xenia Theol. Sem. 


CONTRIBUTING EDITORS 


BILLY GRAHAM 
Montreat, N. C. 
RICHARD C. HALVERSON 
Christian Leadership 
WILLIAM K. HARRISON 
Evangelical Welfare Agency 
C. ADRIAN HEATON 
Eastern Baptist Theol. Sem. 
PHILIP E. HUGHES 
London, England 
NORMAN C. HUNT 
University of Edinburgh 
W. BOYD HUNT 


Southwestern Baptist Theol. Sem. 


W. HARRY JELLEMA 
Calvin College 


CLYDE S. KILBY 
Wheaton College 


HAROLD B. KUHN 

Asbury Theol. Sem. 
ROBERT J. LAMONT 

First Presbyterian, Pittsburgh 
ROLAND Q. LEAVELL 


New Orleans Baptist Theol. Sem. 


PIERRE MARCEL 
St. Germain En Laye, France 
DUKE MCCALL 
Southern Baptist Theol. Sem. 
SAMUEL MOFFETT 
» Korea 


ARTHUR J. MOORE 
Bishop, The Methodist Church 
J. THEODORE MUELLER 
Concordia Theol. Sem. 
ROGER NICOLE 
Gordon Divinity School 
HAROLD JOHN OCKENGA 
Park Street Church, Boston 
STANLEY W. OLSON 
Baylor Univ. College of Medicine 
J. C. POLLOCK 
Templecombe, Somerset, England 
BERNARD RAMM 
Baylor University 
PAUL S&S. REES 
First Covenant, Minneapolis 
W. STANFORD REID 
McGill University 
WILLIAM CHILDS ROBINSON 
Columbia Theol. Sem 
W. E. SANGSTER 
London 
SAMUEL M. SHOEMAKER 
Calvary Episcopal, Pittsburgh 
WILBUR M. SMITH 
Fuller Theol. Sem. 
NED B. STONEHOUSE 
Westminster Theol. Sem. 
JOHN R. W. STOTT 
All Souls Langham P1., London 


JAMES G. S. S. THOMSON 

Columbia Theological Seminary 
CARY N. WEISIGER III 

Mt. Lebanon U.P., Pittsburgh 
FARIS D. WHITESELL 

Northern Baptist Theol. Sem. 
MAURICE A. P. WOOD 

St. Mary’s Islington, London 
KYLE M. YATES 

Baylor University 


FRED YOUNG 
Central Baptist Theol. Sem. 


Copyright 1958 by Christianity To 
day, Inc. Accepting as controlled cit 
culation publication at Washington, 
D. C., and Dayton, Ohio. Published 
fortnightly by Christianity Today, 
Inc., 1014 Washington Building, 
Washington 5, D. C. Subscription 
rates: one year $5; two years $8; three 
years, $10. (Outside United States 
and Canada, $1 per year additional. 
Foreign Subscription Representative, 
Marshall, Morgan & Scott, 1-5 Port 
pool Lane, London, EC1, England.) 


$5 a year * Single copy, 25 cents 











and 
“ago 
arge 
way 
eria 
any 
pore 
land 
attle 
itina 
istan 
City 
land 
ipids 
mosa 
frica 
liami 
iphia 
reece 
geles 
Peru 
ronto 
srazil 
Spain 
India 
Louis 
oston 
yeden 
enver 
\frica 
\gium 
Japan 
pudan 


Egypt 
s. C 
etroit 
ctady 
aland 
Korea 
Brazil 
Congo 
nville 
isville 
ncisco 
reland 
jordan 
Large 
mtreal 
1 Rica 
Mexico 
» Rico 
a City 
. Paul 
Moines 
[slands 
ezuela 
dD. GC 
iawaii 
Italy 
cuadort 
», Ore. 
sburgh 
Shicago 
amaica 
..» Aran 
erlands 
cinnati 


—<—<— 


nity To 
led cit- 
hington, 
ublished 

Today, 
Suilding, 
scription 
$8; three 
d States 
iditional. 
sentative, 
1-5 Port: 
ingland.) 


I BELIEVE: 


25 cents 





Our Lord’s Resurrection 


HILLYER H. 


I, Weymouth’s translation of Acts 25:19 we find 
“They quarreled with him about . . . one Jesus who 
had died, but—so Paul persistently maintained—is now 
alive.” Christians even before Paul’s day “persistently 
maintained” that Jesus is alive. The Christian church 
would not have begun had it not been for this assurance. 
Kenneth S. Latourette, a first rank historian, says, “It 
was the conviction of the resurrection of Jesus which 
lifted his followers out of the despair into which his 
death had cast them and which led to the perpetuation 
of the movement begun by him. But for their profound 
belief that the crucified had risen from the dead and 
that they had seen him and talked with him, the death 
of Jesus and even Jesus himself would probably have 
been all but forgotten (History of Expansion of Chris- 
tianity, Harper, New York, 1937, Vol. I, p. 59). 


PERSON AND EVENT 
The New Testament scholar C. H. Dodd writes, 


“The resurrection remains an event within history, 
though we may not be able to state precisely what hap- 
pened. . . . The assumption that the whole course of 
Christian history is a massive pyramid balanced upon 
the apex of some trivial occurrence is surely a less prob- 
able one than that the whole event, the occurrence plus 
the meaning inherent in it, did actually occupy a place 
in history at least comparable with that which the New 
Testament assigns to it” (History and the Gospels, 
Charles Scribner's Sons, New York, 1938, pp. 108 f.). 

But to consider, what sort of person is this testimony 
to the Resurrection about? In the first century there 
were those who believed that Nero would return to life 
and resume his demonic activities. In the Middle Ages 
it was thought that Frederick Barbarossa would awaken 
in a cave to lead his people in time of stress. Yet, of all 
of the sons of men in history, was there anyone whose 
life remotely approached that of Jesus of Nazareth’s as 
being worthy of a resurrection? The New Testament 


Hillyer H. Straton is Pastor of First Baptist Church of Malden, 
Mass. Born in Waco, Texas, son of Dr. John Roach Straton, 
he attended Mercer, Columbia, and Harvard, Eastern Baptist 
Theological Seminary and Andover-Newton Theological 
School. His next book will be A Guide to the Parables of Jesus. 
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scholar John Knox says, “It was not the fact that a man 
had risen from the dead but that a particular man had 
done so which launched the Christian movement. . . . 
The character of Jesus was its deeper cause” (The Man 
Christ Jesus, pp. 13 f.). 


BIBLICAL TEACHING 


When we are investigating ancient historical docu- 
ments, we ask, “Are they trustworthy, accurate, and 
in sufficient number?” There are over four thousand 
manuscripts or major parts of manuscripts of the New 
Testament! We have two complete New Testaments 
from the middle of the fourth century. There is a frag- 
ment of the Gospel of John that New Testament 
scholars date as early as 117 A.D. This is within 25 
years of the time that Gospel was written, if we assume 
a date for it late in the first century. 

Paul of Tarsus gives us the earliest written testimony 
to the Resurrection. He was a persecutor of the Chris- 
tians who, of course, became an ardent follower of 
Christ. Perhaps the most brilliant intellect of the first 
century, he was a theologically trained Jewish mono- 
theist who became utterly convinced that Jesus was 
God’s Messiah raised from the dead by the Eternal and 
alive forevermore. The physical suffering Paul later 
bore for this testimony is extraordinary. He tells us that 
five times he received 39 lashes, three times was he 
beaten’ with rods, once stoned, and three times ship- 
wrecked. The fact of the Resurrection is the heart of a 
letter written by Paul to the Corinthian Church not 
more than 25 years after the event. This letter is ad- 
mitted by all scholars, even the most radical, to be an 
authentic letter of the Apostle. 

All four of the Gospels have extended accounts of 
the Resurrection. Mark, the earliest Gospel, was cer- 
tainly written within 40 years of the life of our Lord. 
John, usually considered the latest Gospel, was com- 
posed within 65 years of that time. We find the Resur- 
rection a part and parcel of every one of the New Testa- 
ment books. No other books have been studied with 
such minute and scholarly care, and their substantial 
accuracy has long since been assured. The Dead Sea 
Scrolls also corroborate the type of life and faith we 
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find described in the writings of the New Testament. 
The records themselves bear every evidence of gen- 
uineness. The artlessness and simplicity of the four 
accounts argue strongly for the reality of their content. 
They agree in broad outline and yet there are a number 
of minor difficulties in the Gospels that preclude collu- 
sion on the part of the writers. The story could not have 
been fabricated in order to prove a philosophical doc- 
trine of the Resurrection, for in such a hypothetical 
fabrication we would not have been told that some “did 
not believe.” Jesus would have been made to appear to 
other than his disciples. Mary would have recognized 
Jesus at once in the garden. The two disciples on the 
way to Emmaus would not have been described as so 
slow of heart to believe. 

The Resurrection story is in keeping with our 
knowledge of the characters involved. Mary Magda- 
lene, who had wept as she anointed the feet of Jesus, 
weeps as she stands by the empty tomb. Peter and John 
run to the tomb to verify the story of the women. John 
outruns his older companion, but John the spiritual 
hesitates to go into the tomb. When the impetuous 
Peter lumbers up he barges right in. Later as the dis- 
ciples were fishing on the Lake of Galilee it is the 
spiritually-minded John who recognizes Jesus on the 
shore. 

One of the most remarkable details that establishes 
the action as in keeping with the characters is the 
record telling that the napkin wrapped about the head 
of Jesus was found in a place by itself (John 20:7). 
Here we find Jesus in complete character with what 
we know of him. He is the master of every situation 
from the wedding at Cana to the trial before Pilate. On 
that first Easter morning when the spirit reanimated his 
body, Jesus was not perturbed in the least. He care- 
fully folded the cloth in a place by itself. This is what 
we would expect Jesus to do. Lord of the tempest, he 
was Lord also of the grave. 


EYEWITNESSES AND CONTEMPORARIES 


An historian always takes into account the type of man 
who records the events. More reliance, for instance, is 
placed upon statements of Tacitus than those of 
Josephus. But in connection with the resurrection of 
Jesus, we have eyewitnesses and contemporaries of the 
event. Eleven disciples plus some women actually saw 
the risen Lord under circumstances which give every 
evidence of genuineness. Paul claims to have seen him 
and refers to more than 500 others who likewise had 
seen him, half of whom were alive at the time Paul 
wrote (I Cor. 15:6-8). 

Every one of these witnesses were men who loved 
the truth passionately. Honest to the core, they could 
not have perpetrated a “pious fraud.” Jesus rightly said 
that a tree brings forth fruit after its kind. It would 
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have been psychologically impossible for the disciples 
to have invented the account of the Resurrection. Rob- 
ertson Nicoll said long ago, “Christianity as a moral 
phenomenon could not have been built on rottenness.” 
Conclusive testimony on this question comes from the 
Jewish scholar, Joseph Klausner: “It is impossible to 
suppose that there was any conscious deception: the 
nineteen hundred years’ faith of millions is not founded 
on deception. There can be no question but that some 
of the ardent Galileans saw their Lord and Messiah in 
a vision” (Jesus of Nazareth, p. 359). 


HALLUCINATION THEORY 


In endeavoring to account for the disciples’ insistence 
upon having seen the risen Lord, some have tried to 
claim that they had had hallucinations. It is well to 
remember that the disciples themselves did not at first 
believe in the Resurrection. Psychology teaches that 
hallucinations are the product of previous brain states. 
Of this E. Y. Mullins wrote, “But there were no brain 
states produced by previous experience to furnish the 
contents of this extraordinary hallucination. Resurrec- 
tion appearances were not a staple of Jewish history. 
Jerusalem was the last place in which the morbid imag- 
ination of a woman could convert a large group of 
cowardly men into moral heroes.” For those who main- 
tain that it was psychological, that it happened in the 
minds of early Christians and of Paul as a sort of intensi- 
fication of their memory of Jesus, we can comment: 
you could not say this of Paul, for he probably had not 
known Jesus in the flesh. There is a shallowness of 
psychologism about this view. 

People who have hallucinations, dream dreams and 
see visions, keep on having them. Jesus appeared at 
least 10 times through a period of 40 days and then the 
appearances ceased as abruptly as they had begun. Hal- 
lucinations never come to over 500 people at one time, 
and men who are subject to hallucinations never be- 
come moral heroes. The effect of the resurrection of 
Jesus in transformed lives was continuous, and most 
of these early witnesses went to their deaths for pro- 
claiming this truth. 


DENIAL OF DEATH 


Before there could have been any resurrection of course, 
there must have been a death. A clever writer once 
tried to prove that Jesus had not actually died, that he 
had fainted and that the dampness of the tomb had 
resuscitated him. But what does the record say? When 
his side was pierced with the spear, blood and water 
came out. Medical men tell us that this condition 
probably came from a ruptured heart, the blood filling 
the pericardium and then separating into plasma and 
the heavier red corpuscles. Roman soldiers were fa- 
miliar with death; they knew when a man was dead, 
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and they reported the death of Jesus to Pontius Pilate. 

Long ago this “swoon theory” was completely dis- 
counted by Strauss, himself an unbeliever in the Resur- 
rection, when he said, “It is impossible that a being who 
had stolen half dead out of the sepulchre, who crept 
about weak and ill, wanting medical treatment, with- 
out bandaging, strengthening and indulgence, and who 
still at last yielded to his sufferings, could have given 
his disciples the impression that he was a conqueror 
over death and the grave, the Prince of life—an im- 
pression which lay at the bottom of their future min- 
istry. Such a resuscitation could only have weakened 
the impression which he had made upon them in life 
and in death; at the most could only have given it an 
elegiac voice, but could have by no possibility changed 
their sorrow into enthusiasm, have elevated their rever- 
ence into worship.” 


SPIRIT MANIFESTATION 


[here are those today who do not believe that life re- 
turned to the physical body of Jesus. According to their 
view it was the spirit of Jesus that convinced the dis- 
ciples that he was alive and lives today. Now, although 
we must minimize in no way the spiritual nature of 
the Resurrection, we are aware that a spiritual or psychi- 
cal resurrection is not sufficient to account for the facts 
given in the record. If there occurred no “physical” 
resurrection, what became of the body of Jesus? “Physi- 
cal,” of course, is not a fully accurate term in this con- 
nection for it carries no connotation of what Paul refers 
to as a “spiritual body” (I Cor. 15:44), which is cer- 
tainly what Jesus possessed in his resurrection appear- 
ances. But “physical” is nevertheless used here because 
it best defends the reality of the resurrection body of 
our Lord. There can be no doubt about the fact of the 
empty tomb. It was a specific new tomb belonging to 
Joseph of Arimathea. If there had been confusion 
about tombs, Joseph would have had to settle the matter 
to his own satisfaction. Pilate, the Roman soldiers, and 
the Jewish enemies of Jesus knew in which tomb he 
had been buried. 

But we ask again, what could have become of the 
body of Jesus had there been no resurrection? It was 
certainly to the interest of the Jews that they produce 
the body, for that would have put an end to the preach- 
ing of the Resurrection. It was to the interest of the 
Romans to produce the body also, because they were 
legally involved. And the disciples desired to have the 
body because, according to their custom, they wished 
to anoint it. If they had removed it, they would have 
taken the grave clothes (John 20:6,7). Being honest 
as well as good men, it is certain that they could never 
have believed in the Resurrection had any of them had 
the slightest idea as to the location of the body. 

Thus, according to the record of Scripture, Jesus’ body 





was resurrected, and was not only one that could per- 
form certain physical functions such as eating (Luke 
24:43), preparing food (John 21:9 f.) and teaching 
(Luke 24:27 £.), but a body marvelously changed, that 
could pass through closed doors at will. Karl Barth, in 
the forefront of leading contemporary theologians, 
points out that in all other stories of resurrections death 
has never been transcended. It has merely been post- 
poned. But in the resurrection of Christ, a new form 
of life appears. The risen Christ is clearly independent 
of space. He appears behind closed doors. He vanishes 
at will. He is independent of time. And seemingly his 
presence can be both on the road to Emmaus and with 
Peter. But he is not spirit apart from body. Jesus says: 
“Behold my hands and my feet, that it is I myself: 
handle me, and see; for a spirit hath not flesh and bones, 
as ye see me have” (Luke 24:39). The disciples touch 
him. He eats before them. The existence of his real 
body is just as certain as any other, and yet in its new 
form it is impossible for us to describe the nature of it 
(Holmes Ralston, A Conservative Looks to Barth and 
Brunner, Cokesbury, Nashville, 1933, p. 34). Here are 
the words of Barth: “We must not :ransmute the resur- 
rection into a spiritual event. We must listen to it and 
let it tell us the story how there was an empty grave 
Citalics ours), that new life beyond death did become 
visible” (Karl Barth, Dogmatics in Outline, Philosophi- 
cal Library, New York, 1949, p. 123). 

When you begin to employ rationalistic explanations 
for the event, you run into dead-ends for each. If there 
was a physical resuscitation as with Lazarus, then there 
must be a tomb somewhere with the body of Jesus put 
there after a few more weeks or years of life. Oscar 
Cullmann calls the resurrection of Christ a new crea- 
tion, “The Christian doctrine of the resurrection is the 
calling into new life by the power of God. The doctrine 
of the resurrection connects it with sin. Death comes 
as a result of sin. Death can be conquered only as sin 
is atoned. . . . Death as such is the enemy of God. God 
is life . . . the resurrection of the body is a new act of 
creation . . . Citalics ours) it is tied to the whole act of 
redemption. Christ's body was the first resurrection 
body” (Harvard Ingersoll Lecture, April 26, 1955). 


FACT AND EVENT 


Finally, in our consideration we must remember that 
the Resurrection was an event as well as fact. By event 
we mean that all the factors in the history of God’s 
dealing with Israel culminated in the wondrous birth, 
life, teaching, miracles, death and resurrection of Jesus, 
and that the founding of the Church came about 
through faith that the totality of these experiences did 
establish him as the long-promised Messiah, the Saviour 
of the world. 

Albert Outler of Yale tells us, “The Gospel’s declara- 
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tion of man’s redemption still stands or falls with the 
Christian conviction of the reality of the Resurrection 
as event rather than myth.” To quote John Knox again, 
“The resurrection is as truly a part of the event as the 
event itself. . . . Just as memory had an objective oc- 
casion in loves so memory had an objective fact in the 
resurrection. . The resurrection undoubtedly oc- 
The resurrection is a mighty sign of the en- 
tire event—it represented a unique act of God designed 
for our salvation” (Harvard Lecture, April, 1947). 
A crowning proof of the Resurrection is the amazing 
change that was wrought in the disciples themselves. 
One day they had been hopeless, “Let us go that we 
may die with him.” Another day they had been cow- 
ardly, ‘ ‘And they all forsook him and fled.” Even Peter, 
who had vehemently avowed his loyalty, had later 
denied Jesus with oaths and curses. But after the Resur- 
rection these same men became fearless and bold and 


curred. . . 


brave. Except for the fact and event of the Resurrec- 
tion, no adequate psychological cause can account for 
the change in Peter that transformed him in six weeks 
from a craven, cursing, denying fisherman to a bold 
protagonist saying to the religious leaders of Jerusalem, 
“Ye have taken (Jesus) and by wicked hands have 
crucified and slain: Whom God hath raised up. . . .’ 

The continuing proof of Christ's resurrection is, of 
course, in what happens to the lives of those who have 
believed, and believe today, that God did not allow his 
Holy One to see corruption but raised him from the 
dead through his own power and majesty. He con- 
tinually raises us from the death of sin into the life of 
righteousness, and gives us assurance that we too shall 
some day rise to live forever with him. God is the same 
yesterday, today and forever. And the risen Christ, the 
Son of God, sitting at God’s right hand, evermore saves 
to this end. END 





What of Seventh-day Adventism? 


HAROLD LINDSELL 


Part I 


(Part 11 will appear in the next issue) 


“Are Seventh-day Ad- 

been troubling many 
Christians. This question has been accentuated by 
many articles on both sides. 

The recent publication of an important volume by 
the Seventh-day Adventist leaders gives the discussion 
added significance (Seventh-day Adventists Answer 
Questions on Doctrine, a commentary on questions ad- 
dressed to the movement). 


I" recent months the question, 
ventists evangelical?” has 


AMONG THE CULTS 
For many years SDA has been labeled a cult. Con- 


servative Christians, particularly, have said hard things 
about the group and its doctrines. But this situation is 


Since Seventh-day Adventism was formally organized in 1863, 
the movement has attracted a world membership approaching 
the million mark. Their Sabbath schools have a membership 
of more than a million. The question of the movement's status 
as a cult or a legitimate evangelical manifestation is now in 
wide debate. Some related issues are covered in this article by 
Harold Lindsell, Dean of the Faculty at Fuller Theological 


Seminary, a church historian who has long appraised the cults. 
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changing. Some voices now lifted in defense of SDA 
are from theologically conservative ranks. Walter Mar- 
tin, in several recent magazine articles (expected soon 
to be expanded into book form) comes to the defense of 
SDA, declassifying it from the list of false religions, 
and approving it, for the most part, as evangelical. One 
of the leading SDA writers, LeRoy E. Froom, asserts in 
Twentieth Century Encyclopedia of Religious Knowl- 
edge that the Adventists “do not regard themselves as 
just another sect, but as continuators of the arrested 
Reformation, and in the spiritual line of the apostolic 
faith and the Protestant dissentients.” 

While an exhaustive examination of SDA teachings 
must now take cognizance of contemporary literature 
as well as that of the past, certain preliminary observa- 
tions should be made in approaching the question 
whether SDA is entitled to evangelical approval or 
acceptance. 

The SDA book, Questions on Doctrine, does not dis- 
close the names of its authors. They remain anony- 
mous. It is admitted that the authors cannot and do 
not speak with authority, since “official” statements 
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come only from the General Conference in quadrennial 
session. At present the movement's only official state- 
ment appears in the Church Manual and is entitled 
“Fundamental Beliefs of Seventh-day Adventists.” 

A second fact must be stated. Opponents of SDA 
have not only written harshly about the group in the 
past, but they have accused SDA of deliberate false- 
hood and intentional deception. This writer assumes 
that the men who have prepared the new SDA mate- 
rials are sincere and honest in the provision of answers 
to questions about their beliefs. 


REJECTION OF MODERNISM 


During correspondence with some leaders in this move- 
ment, the writer was asked a significant question. It is 
this: “Why are we Adventists, who believe the Bible 
to be the very Word of God, and [here he appends all 
of the basic doctrines of the faith]—why, I ask, should 
we be classified by many as a ‘non-Christian cult,’ while 
prominent modernists who openly deny every evan- 
gelical truth that we, with all sound Christians, hold 
dear, are treated as Christians, and often classified as 
‘orthodox’ in common parlance? I confess I cannot 
fathom or follow such reasoning.” 

The answer to this question is twofold. First, it is 
unfair to classify SDA with Christian Science or Jeho- 
vah’s Witnesses. There is a great gulf which separates 
the former from the latter. Christian Science and 
Jehovah’s Witnesses deny most of the basic tenets of 
the Christian faith. They deny the true deity of Christ, 
his atoning work on Calvary, the virgin birth, and so 
forth. Their errors are gross and obvious. The term 
“cult” properly belongs to these and other groups like 
them. Secondly, we observe that the question now at 
stake is not whether modernists can be called Chris- 
tians (that & worthy of discussion in itself) but whether 
SDA can be labeled evangelical or orthodox. And the 
last question can be determined only by a careful exam- 
ination of the announced doctrines of the group. 


THE DOCTRINAL CONFLICT 


SDA admits that it espouses certain teachings that 
evangelicals normally reject. For example, SDA teaches 
conditional immortality, annihilation of the wicked 
dead, soul sleep and foot washing. In the opinion of 
this writer, the term “evangelical” is not to be bestowed 
on the basis of acceptance or rejection of such con- 
cepts. A man can be a genuine believer who believes 
in soul sleep, providing at the same time he accepts the 
truths essential to salvation. 

However, there are some SDA teachings with which 
evangelicals must disagree strongly. Thus, Mrs. Ellen 
G. White, the movement’s key founding figure, chief 
prophetess and authentic teacher, states that Satan 
originated the doctrine of eternal torment. Now, it is 





one thing to reject the doctrine of eternal torment and 
to conclude that those who embrace it do so in error. 
It is quite another matter to claim that Satan is author 
of the doctrine, which leaves evangelicals who find a 
biblical basis for belief in eternal torment with the im 
pression that Mrs. White is blaspheming the voice of 
the Holy Spirit in Scripture. 

The problem of semantics complicates any evalua- 
tion. As the index to her writings confirms, Mrs. White 
leads one to believe that at Christ's coming the sins of 
God's people are to be placed on Satan. Does this mean, 
as critics assert, that Satan becomes man’s sin-bearer? If 
it was not the intention of Mrs. White to make Satan 
man’s sin-bearer, her framing of language is all the 
more unfortunate. 


ROLE OF ELLEN G. WHITE 


Moreover, decision as to SDA’s evangelical status is 
further complicated by the movement's attitude toward 
the writings of Mrs. White. This attitude differs from 
that of scholars who highly regard the writings of 
Augustine, Calvin, Luther, and so forth. To the best 
of my knowledge no one has ever written a book aim- 
ing to show that Calvin or Luther was always correct 
doctrinally and in personal life and ethics. Yet a prom- 
inent Adventist, Francis Nichol, wrote the volume, 
Ellen G. White and Her Critics, to demonstrate the 
immaculate nature of Mrs. White’s teaching and life, 
defending her not only against all charges of plagiar- 
ism, lying, and breaking her word, but against doctrinal 
vagaries. I know of no SDA literature that hints that 
Mrs. White was ever wrong. This has led, and can 
only lead, to the notion that there is an intrinsic affinity 
between her writings and those of the Bible. This atti- 
tude toward the writings of Mrs. White corresponds in 
some measure to the regard with which other move- 
ments hold the writings of Mary Baker Eddy and 
Joseph Smith. Even in Questions on Doctrine one 
reads that her words are accepted as “inspired counsels 
from the Lord,” and while they are not equated with 
Scripture per se, one sees in the framing of the words 
the suggestion that Mrs. White was inerrant. Evan- 
gelicals normally reserve inerrancy for the Word of 
God alone, and extend this neither to Calvin nor Mrs. 
White! Contemporary evangelicals who interrogated 
SDA could profitably have phrased their inquiries about 
Mrs. White’s writings to get an answer to this question: 
“Did Mrs. White err at any point theologically or in 
ethical and personal life, or was she inerrant in all of 
her teachings, pronouncements and ethics?” SDA says 
that the test of Mrs. White’s writings is the Word of 
God itself, but then they conclude that her writings 
harmonize with the Scriptures and thus they appear to 
possess a native inerrancy. No one will say this about 
Calvin, Luther, or any other Protestant leaders. 
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SDA claims its teachings are based upon the Bible. 
But an examination of its “Fundamental Beliefs” pub- 
lished in the volume Questions on Doctrine reveals 
some interesting exceptions. “Fundamental Beliefs” 
contain 22 propositions, beginning with a statement 
on the Scriptures and the Trinity, then moving through 
the gamut of theology. In each instance the biblical 
passages are listed at the end of each statement show- 
ing the grounds on which their convictions are founded. 
Without biblical backing, however, are statements 13, 
14 and 15. These deal with one of the touchiest seg- 
ments of SDA teaching—the 70 weeks and 2300 years 
and the cleansing of the sanctuary. The date 1844, 
which involves the 2300 years, and the cleansing of 
the sanctuary are pivotal to SDA faith. Destroy these 
and certain conclusions are self-evident. There would 
ihen be no adequate basis for the existence of SDA. 
But there are no definite statements in the Bible which 
support the views of SDA at this point. Their con- 
clusions are derived from the teachings of Mrs. White, 
in turn, are the result of her interpretation of the Bible. 
Even this consideration, complex as it is, does not de- 
termine whether SDA is evangelical. 

One acid test marks off Reformation theology from 








both sacramental theology and all other viewpoints. 
This has to do with soteriology. Framed another way 
it answers the question “How is a man saved?” Sacra- 
mental theology differs from Reformed theology in the 
sense that baptism becomes essential to salvation. This 
is true in Romanism. Unbaptized babies do not go to 
heaven, according to Romanism; they go to infant 
limbo. Romanism also teaches that salvation is the 
result of faith plus works. Reformed theology says 
salvation is by faith alone. One of the charges con- 
sistently leveled at SDA is that it teaches salvation by 
grace plus works. It is the charge of legalism. This 
charge relates both to the Sabbath question, deliber- 
ately unmentioned up to this point, and to the keeping 
of the other commandments. If SDA is involved in the 
Galatian error against which Paul wrote, then it is not 
evangelical. If, on the other hand, the charge of legal- 
ism is more academic and formal than real, then per- 
haps SDA will fall within the minimal orbit of evan- 
gelicalism. Is this charge of legalism one of language 
and semantics, or does it touch the structure of reality 
and mark off SDA from evangelicalism? To this ques- 
tion we shall address ourselves in the second install- 
ment of this article. 


TO BE CONTINUED 





4 aes Canadian philosopher Ztir, in his Wisdom's 
Folly, discerningly classifies prejudice as a “disease 
of the mind,” and appends this further observation: 
“Prejudice is the life-blood, the spark, the very heart 
and core that keeps alive an inflammatory spirit and 
enriches a malignant intellectualism.” Any one who 
concerns himself with the true aspects and characteris- 
tics of prejudice must endorse this classic description. 
Prejudice may become so firmly rooted, so crystallized 
in the life as to ludicrously warp man’s mental concepts, 
thus rendering him incapable of harmoniously func- 
tioning in the community. An insular prejudice may 
produce a psychoneurotic individualism, and a general 
pre judice 1 may ’ produce an eccentric behavior pattern in 
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society. A false ideal, an abstract idea, an oblique dog- 
matism may be the basis for individual or community 
prejudice. 


EMOTIONAL AND IRRATIONAL 


Prejudice may develop along two major lines, emo- 
tional and irrational. The former frequently has its 
roots anchored and grounded in economic poverty and 
social injustices, while the latter is the result of deliber- 
ate and indiscriminate irrationalism. Many people are 
hedged about by some form of emotional or irrational 
prejudice, or both. In a sense, they cease to be indi- 
viduals, and become but moving echoes and spectral 
reflections of surrounding circumstances or dominating 
powers. 

God in his creative wisdom made man an ambi- 
valent creature. That is, man is so constructed men- 
tally as to be capable of both hatred and love. Every 
mortal is able to love. Every mortal is also able to hate. 
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Aggressive prejudice eventually solidifies into morbid 
hate. The will, that majestic faculty governing man’s 
behavior, is the pivot upon which rotates the choice of 
prejudice or love. If the will has been sanctified by 
God and circumscribed by divine love, then degradation 
into prejudice and hate becomes impossible. If the 
human will is influenced and controlled by the caprice 
and the carnal nature of man, then inordinate prejudice 
and violent hate follow in natural sequence as the logi- 
cal fruits of the sensual vine. 


DESERVING OF CENSURE 


Among the eccentric behavior patterns that make up 
the catalogue of erratic human dispositions, ncne is so 
deserving of censure as is prejudice. Prejudice is an 
effective block to mental and spiritual development. 
Certainly no emotional indulgence is so effective to the 
self-destructiveness of the inner soul. Prejudice may 
properly be classed as a disease of the mind, producing 
a vintage of inner and outer frustrations and distortions. 
The fruits of prejudice are too numerous and well- 
known to warrant detailed enumeration here. Sufficient 
to acknowledge that the river of intolerance and hate, 
like a searing flow of lava, criss-crossing its way across 
the plains of human existence and tragically spilling its 
swirling contents into society, has its source and power 
in prejudice. Greed, war, discrimination, anti-Semi- 
tism, frustrations, and neurotic dispositions—in short, 
the whole of human sin has its roots and foliage in- 
fested by the pernicious rot of prejudice. 

Webster defines prejudice as “preconceived judg- 
ment,” “judgment without adequate grounds,” “an 
opinion adverse to anything without just grounds.” 
Prejudice may even be defined “adverse disposition.” 


AGAINST BETTER JUDGMENT 


Millions of people are caught in the irritating cyni- 
cism of this neurotic indulgence. Like a malignant 
cancer, prejudice distorts the mental life and colors it 
with opaque thought patterns. Prejudice in full growth 
may so put the mind into a lethargic state that facts 
and even eternal truths become but glaring irrelevan- 
cies. The ears hear, but the mind is unable to discern. 
The full impact is lost because the mind is walled in by 
prejudice blocks. Frequently prejudice so overpowers 
the mental faculty of man that he moves within the 
framework of an illusionary world, blind to the world’s 
realities and an obstruction to its progress. Man’s sense 
of direction is thus impaired, causing him to move and 
act emotionally and irrationally. Indeed, prejudice so 
stirs the inner passions and baser motives of man as to 
lead him to acts of violence and indiscretion, against 
his better judgment. 

Prejudice knows no boundary lines. It runs the 
gamut of religion, science, philosophy; in fact, it is 





present in all areas of intellectual contact. Russians 
and Americans, British and Japanese, African and 
Chinese alike fall into this eccentric neuromental pat- 
tern. Prejudice is present in every strata of society, even 
in the gilt-edged halls of intellectual aristocracy. Busi- 
ness and industry, trade and commerce, university and 
grade school alike deal with it. These themselves often 
become centers of prejudice propagation. No sphere 
of unregenerate society is free from the weight and 
imposition of prejudice. 


THE RELIGIOUS ZONE 


Possibly in no field is the exhibition of prejudice more 
clearly discernible and its effects more disastrous than 
in the field of religion. Paradoxically, ours is an age 
of conspicuous enlightenment on the one hand, but on 
the other, astonishing religious prejudice. Men and 
women stalk our land, spiritually impoverished, re- 
ligiously illiterate, like living specters, in mental bond- 
age to some religious prejudice. A multiplicity of 
reasons, ranging from the wholly insignificant to the 
sublime and the absurd, are advanced as justifications 
for clinging to prejudices. Many have built about them 
an iron wall of prejudice, a curtain of separation, fully 
as effective as the Russian curtain and more disastrous 
in its eternal effects. All this for no other reason than 
that it suits a warped ego and embellishes what even- 
tually becomes a cultivated dullness. 

The Christian world is saturated with men and 
women whose religious prejudices cannot permit them 
the God-given freedom of opening the Holy Book, thus 
making connection with the vitalizing power of Jesus 
Christ and his law of divine love. Pharisaically and 
sanctimoniously, many avoid contact with spiritual 
and mental freedom lest it crack the wall of separation. 
These, like Peter of old, in effect look upon a large 
segment of humanity as “Gentile” and “unclean.” 


LOSS OF SPIRITUAL VITALITY 


Religious prejudice may be traced through the history 
of the Church. The early Christian Church lost a vast 
treasure house of spiritual vitalization because of its 
early anti-Judaistic prejudice, whereas Judaism today 
stands spiritually naked and stripped of rich gems of 
Christian spirit and Christian truth because of her 
prejudicial rejection of Christianity. Religious preju- 
dice has robbed both Judaism and Christianity of rich 
mutual God-given truths. Attempts at making up these 
deficiencies have produced for Judaism and Christianity 
a crust of traditions, ceremonies, and religious apolo- 
getics, all carrying the earmarks of carnal man. 

Kings and pontiffs have been laid to rest, spiritually 
and intellectually impoverished because of the high 
wall of prejudicial separation. Scholars have been laid 
to rest, blunted and stifled in their intellectual pursuits 
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because prejudice separated them from great wells of 
spiritual and intellectual depths. Men and women 
through long centuries have been leveled to the dust, 
seeking ways and means to circumvent organized preju- 
dice. The annals of mankind are replete with the rec- 
ords of multitudes who have groped along the avenues 
of life, as it were, living a blind life within the brain, 
inwardly strangled in spirit, because of religious preju- 
dice. Only eternity will reveal the horror of human 
dullness, self-inflicted, with which the human race has 
contended because of prejudice. Certain it is that the 
master deceiver, Satan, has no more effective weapon 
against enlightenment and spiritual progress than the 
thick walls of prejudice. Religious prejudice, like a 
huge iron gate, must be unlocked from within. 


RACE PREJUDICE IS UGLY 


Another area of human contact that provides a rich 
source of morbid pleasure is the area of race prejudice. 
Race prejudice is as old as the human race. There 
never has been a time in which mankind was not guilty 
of some form of race discrimination and color preju- 
dice. Thus the ancient Egyptians looked upon their 
contemporary nations as inferior and worthy only of 
cruel subjugation. The haughty Greeks, puffed up with 
their intellectual greatness, goaded by their scholastic 
genius, looked upon all contemporary peoples through 
the eye of prejudice, and saw their surrounding nations 
only as rude and barbarous. The Romans looked upon 
all other nations with contempt and disdain, worthy 
only of annihilation. It was a day of supernationalism, 
a time of Roman ego. It was a time of prejudiced 
racism. So severe were the implications of race and 
society prejudice that millions of their fellow Roman 
citizens never rose above the level of animalism, sold 
and bartered in the public auctions. 


A CONTINUING EVIL 


Race prejudice has not lost its appeal through the 
centuries. Champions of race prejudice, super-racism, 
Aryanism, Nietzscheism, survival of the fittest, abound 
to this day. The nations of the world fought a bloody 
war to eliminate two major twentieth-century cham- 
pions of super-racism. The one sought to build up a 
Gothic-German empire. In his prejudiced drive for a 
super race, Hitler determined to stock his “new earth” 
with only the “select.” And Mussolini, a beguiled and 
prejudiced Caesar, was, at the hour of his death, per- 
mitted to see the world “right side up” from his “up- 
side down” view. Neither Hitler nor Mussolini rose 
above race prejudice. 

Race prejudice has produced violent wars, insurrec- 
tions, civil and religious crusades, tragedies and horrors 
almost beyond human grasp and human description. 
Thus the Roman emperors with fiendish glee watched 
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the slaughter of men, women, and children in gladi- 
atorial contests in the old Roman Coliseum. The stench 
of the dead and dying frequently made the huge sta- 
dium unfit for use for weeks. In contemporary history 
we have seen the same unbalanced mentality at work 
building up a super race by annihilating millions in 
the ghettos and gas chambers of Europe. Race preju- 
dice is fundamentally a question of distorted national- 
ism, embellished with specious arguments. Can a genu- 
ine Christian be a hater of any race? 


PREJUDICE AND HUMAN DIGNITY 


Prejudice is degeneracy. Even one hundred years ago 
the world could not afford the eccentric pleasure of 
religious and race prejudice, much less today. Through 
trade, commerce, international thinking and living, the 
human race has moved into such close confines that 
religious and race prejudice is suicide and global catas- 
trophy. Arab and Jew, Russian and German, Japanese 
and American, white and colored should seek the 
adoption of every conciliatory spirit to make not 
merely co-existence possible, but co-living a reality. 
Fifty years ago leaders in a big world could afford to 
act like little men, but today’s hour of international 
close proximity calls for big men in a small world. 

Prejudice, like a many-membered octopus, is today 
strangling and laying waste. Prejudice is silently alive, 
lurking in full strength. In the totality of its effect upon 
the human race, prejudice is more devastating than 
either the A-bomb or the H-bomb. Communism, po- 
litical and religious totalitarianism, inordinate national- 
ism, all have their roots and source in prejudice. Preju- 
dice, like carbon monoxide, stifles from within. 


DYING WITH ONE’S BIASES 


Millions have died within the cloistered walls and 
cells of prejudice. These have drawn the curtain of 
narrowness about them and suffocated. Great attempts 
have been made through the centuries, by force, legis- 
lation, dogmatics, to eradicate prejudice and hatred 
from the human neurotic dispositions . . . yet none of 
these avenues of human guidance have been as suc- 
cessful in the unshackling of men’s minds as has been 
the simple action of Christ’s love upon the soul and 
mind. The mind, the citadel of human rationalism, can 
be gloriously enriched with the crowning joys of Chris- 
tian culture, love, peace, kindness and brotherhood, so 
that prejudice will find no soil for root or propagation. 
The dignity of man must be preserved, but it can 
be preserved only by the recognition of the true value 
of the human soul. A look at Jesus Christ, our Lord— 
in all his beauty and simplicity, his character adorned 
with the characteristics of love and graciousness, the 
absence of emotional and irrational prejudices—can by 
contrast reflect man’s shortcomings and sinfulness. 
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Gone With the Resurrection 


CALVIN SEERVELD 


Lee Will had died. He lived across the street. 
On Sunday afternoon the whole family went over 
to see him while we had our good clothes on. He 
looked natural, everybody said. But when I finally got 
next to the casket and stood on tiptoe to look in through 
the polished glass, 1 thought he looked a little stiff. 
You see, I was a child, and death is not natural to a 
child. It is artificial, unreal. But grownups think dif- 
ferently than children and have always tried to make 
death look natural. 


LIFE AFTER DEATH 


The ancient Egyptian Pharaohs planned it carefully: 
furniture, reading material, dishes, food, even servants. 
Treat the dead man naturally. There is a life after 
death, and it is much more enjoyable to spend it in 
leisure with a full house, if you can afford it. 

The classic Greek thinker did not make much over 
dying. It happens to everybody sooner or later; your 
time comes and you go. Accept it stoically, like Soc- 
rates who, though his friends cried, took the hemlock 
with poise and drank it down slowly, unruffled. He 
knew that he had an immortal soul that would shortly 
fly away from the prison of carnal flesh to the Elysian 
fields and philosophic serenity. 

The Romans preferred a little ceremony to the mat- 
ter, a little pomp and circumstance by the burial. ‘They 
burned the dead man and disinfected his house for 
sanitary reasons; but they put flowers on his tomb every 
year. The important thing about dying was to die well. 
Die like a man, a noble Roman worthy of his country. 

The African heathen viewed the dead with mixed 
feelings. They were afraid the dead man’s spirit would 
come back to haunt the living, and at the same time 
they wistfully desired to make use of his supernatural 
powers. So they made a fetish of his remains in order 
to give his spirit peace, and they made wailing a tabu 
and hoped for the best. 

All these different outlooks at death and the dying 
presuppose the same thing, simply that death is a nat- 
ural transition from life before death to another life 
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after death. It is a look at death that the Roman Cath- 
olic church has tried to Christianize. When you die, 
oh man, there is a long, long trail up purgatory moun- 
tain ahead of you. Hope now that the living left be- 
hind will light a candle and say a prayer for you to 
lighten your weary trek through the wastes of time. 


LIFE INSTEAD OF DEATH 


The biblical look at death makes a radical break with 
this line of thought. The New Testament does not 
believe in a life after death: it teaches life instead of 
death. Believe on the Lord Jesus Christ and you will 
not die but have life, everlasting life! The early Chris- 
tians simply took it at face value. They believed on 
the Lord Jesus Christ and were certain that they would 
not die. To partake of Christ’s body in the Eucharist 
strengthened their belief. But soon they were sur- 
prised. Christians died too; at least it looked exactly 
like death. One congregation was perturbed and wrote 
Paul about it. Paul wrote back, saying no, Christians 
do not die; they are only sleeping. Some of the early 
Christians could not swallow that line, and left. Others 
held on desperately: Believe on the Lord Jesus Christ 
and you will not die but live! They believed, and lis- 
tened to Paul who was trying to wean them away 
from the habit of thought of a general kind of life after 
death. To Paul the issue was: life or death. 

Jesus saw it that way too. There was death in the 
world and he had to replace it with life. Death was 
the greatest enemy of man, the payment for sin, the 
boundary of a man’s timed existence. Every man is liv- 
ing on borrowed time; death has the power to cut it 
off, and when your time is up, you are politely and ir- 
revocably finished. Jesus knew that if a man died he 
became nothing, that the whole man died and that the 
whole man was finished, eternally. 

But Jesus lived through it. Christ came back out of 
nothing. Only a man who was God could do it. By 
doing it he paid for sin once and for all, and took away 
Death’s license to do business. Believe on the Lord 
Jesus Christ and you will not die but live! 

The respectable thing to do nowadays when somebody 
dies is to call the undertaker, and the minister. The 
minister and undertaker work hand in hand. What 
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follows is just so much secular sentimentality. Some- 
thing becomes secular when you lose sight of the 
Christian meaning at the center and start paying atten- 
tion to details out on the periphery. Once away from 
the center you lose focus, and details out on the peri- 
phery loom up large and very important. Sentimen- 
tality is false feeling and selfish love. When somebody 
dies nowadays a lot of nonsense is carried on in the 
name of respectability, often simply secular sentimen- 
tality. 

First, the remains are professionally arranged and 
made presentable for a showing. Then the pagan rit- 
uals are softened down and civilized into a memorial 
service, maybe at the funeral parlor. Notices begin in 
Latin, that dead language—In Memoriam—to give it 
style, the sound of tradition and decorum. Finally, the 
survivors bear up under the shock and strain, and wear 
black. The women cry more or less; close relatives 
come to pay their last respects; and distant friends say 
it with flowers. It is a sad, artificial affair. 

It is a sad artificial affair because it is sub-Christian 
and even non-Christian! A Christian knows that a 
dead man is no longer a man, a dead body is no longer 
a body: it is a corpse. What is left over is not the 
temple of the Holy Spirit but a corpse, and the care 
undertaken to show it off is misplaced tenderness and 
wasted money, a blatant mockery to the man who was. 
Jesus would say curtly: let the dead bury the dead. 

A Christian knows further that a memorial service, 
if it is a memorial service, is pointless. How can a serv- 
ice held to the memory of a man fail to degenerate into 
eulogy or empty appropriatenesses? Eulogy gives super- 
ficial edification, and so much of memorial memory is 
the looking back of Lot's wife, a gentle kind of idol- 
atry. When all are gathered together at the grave to do 
honor to the dead man, an angel of the Lord should 
appear: why do you stand here looking down? He is 
not here; he is risen! 


Finally, a Christian knows it is human to weep when 


a loved one leaves; it is human to be sincerely sad 
when a loved one goes away. But, those sorrowing 
must take seriously the comfort of the Resurrection. 
Too much of grief is often deep down an understand- 
able but selfish love; you miss the security father gave, 
you miss the pleasure and help the wife gave, you miss 
the love and laughter the child gave, you feel sorry for 
yourself and distractedly do as if you are sorry for the 
resurrected one. Tears are actually out of place when 
a man dies—unless he is an unsaved one. Then you 
may cry! Cry your heart out, cry in chorus, cry until 
the heavens can hear you! For the terrible tragedy is 
only just begun with the bizarre funeral procession, 
and the cries of the loved ones left behind is a poor 
consolation to the lonely dead man crying himself, 
weeping and gnashing his teeth for all eternity. 
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Once upon a time Jesus went to a funeral. He was 
late, but the people were still crying. Martha ran out 
to meet him, “Lord, if you had been here my brother 
would not have died.” Jesus said, Your brother shall 
rise again. Martha knew her catechism well, “Yes, 
Lord, I know he will rise again in the resurrection at 
the last day, but . . . .” No, Martha, said Jesus: I am 
the resurrection and the life. Whoever believes on me 
stays alive even if he “dies”; every living person who 
believes on me shall never die! Do you believe this? 
Martha edged away to go get Mary who understood 
the Lord’s talk better: “Yes, Lord,” she said evasively, 
“I believe you are the Christ, the Son of God.” With 
that she turned impulsively, left Jesus standing there, 
and ran to get her sister, Mary, a little frightenedly. 


_ Jesus stood still and watched her run. 


Mary was in the house with her friends and mourn- 
ers crying together. Martha slipped in and whispered, 
“The Teacher is here and wants to talk to you.” Mary 
got up quickly and went out. The Jews who were 
trying to console her followed dutifully, supposing that 
she was going to go to the grave to weep there. When 
Mary saw Jesus she fell down at his feet and reproached 
him sorrowfully, “Lord, if you had been here my 
brother would not have died.” When Jesus saw Mary, 
whom he loved, sobbing at his feet, and the crowd of 
mourning Jews around her weeping and wailing, Jesus 
became indignant and said, Where did you put him? 
“Come, Lord, we will show you,” and the wailing pro- 
cession wound its way slowly out to the graveyard, a 
black huddled group of sobbing women. 

Jesus was provoked, vexed by this display. At the 
same time an unutterable sadness fell over him; it was 
such a pitiful picture, so human, so earthbound, so 
stupidly closed to genuine comfort. Here was the Resur- 
rection before their eyes and they could not see it; he 
had said it clearly: I am the resurrection and the life; 
whoever believes on me does not die but has everlasting 
life. They had ears to hear and couldn't hear; all they 
could do was cry. How could you get through to such 
people, how could you get through and change such 
unbelief, people so trapped in their traditional customs? 
Even Mary whom he loved was in the first row weep- 
ing. It was too much for Jesus. He wept. 

That impressed the Jews. They got paid for crying; 
they wept on demand and knew how difficult it was 
to work yourself up into tears. Their practiced eye had 
never seen anything like Jesus’ crying before. How he 
must have loved Lazarus, they said, Look at him cry! 
Their professional admiration only added insult to the 
irritation. They mistook divine frustration to preach 
Life for a technically perfected tribute to death. Jesus 
was thoroughly exasperated. Roll away the stone! he 
said. “But, Lord,” protested Martha, “it stinks in there.” 
Roll away the stone! commanded Jesus impatiently: 
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Didn’t I tell you, Martha, that if you believed you 
would see the glory of God! They rolled away the 
stone and Jesus prayed: Sorry, Father, that I was 
angry and impatient and said ahead of time that your 
glory would be shown off here; not for my glory but 
for your glory I said it, to try to teach these people here 
that you have sent me as Lord of the Resurrection. 
Then Jesus said aloud: “Lazarus, come out.” And 
Lazarus came out, and the crowd was astounded and 
even afraid. Don’t stand there, said Jesus; unbind him. 

It is 20 centuries ago that Jesus spelled out the 
meaning of the Resurrection letter by letter, but the 
Holy Spirit still has trouble breathing it into our every- 
day look at death and manner of dying. The trouble is 
we generally think merely chronologically the way the 
unbelievers do, one thing after another. The Bible talks 
chronologically too, but it does not speak only that way. 
It speaks eschatologically, too, one thing instead of 
another. When Jesus Christ said “I am the resurrec- 
tion and the life; whoever believes on me shall not die 
but have everlasting life,” he did not mean later. He 
meant now, yes or no. Theologians may debate about 
a soul-sleep and an in-between period and split hairs 
about a natural-spiritual-and-eternal death, but the 
Word of God is more than theology. The Word of God 
has a simple message and speaks directly to the heart 
of a man on the street: if you believe on the Lord 
Jesus Christ you will not die but live! 

I believe on the Lord Jesus Christ, the Lord of the 


Resurrection, and know I cannot die. When I shall go 


to sleep I will not want those who are still awake to 
cry, to mourn my sleeping—because I am alive, not 
dead! One thing is certain: the Christian who takes 
the Resurrection seriously dare not view death in the 
usual burdensome way, because by default he then falls 
in line with the prevailing secular sentimentality. Those 
first women of long ago who took precious linen, costly 
ointment, and tenderly laid the corpse of Jesus in the 
grave may be excused. The idea of the Resurrection 
was new, so strange, so incomprehensible: life instead 
of death! But after twenty centuries of the Holy Spirit's 
working in the Church of the resurrected Christ, who 
can find an excuse? The Christian does not die and 
should not carry on as if he were dead or were cere- 
moniously burying another dead Christian. The senti- 
mental world may find unfeeling the behavior domi- 
nated by the Resurrection; but David was living close 
to the Lord when he paid his respects to his infant son, 
that is, prayed to God for his infant son while he was 
alive, and when the son fell asleep David stopped pray 
ing, washed his face and went back to work. What 
the sentimental world finds unfeeling is the Word of 
the resurrecting Lord: I am the resurrection and the 
life; let the dead bury the dead. 

When grownups today pay special attention to dying 
and keep trying to make death look natural, they are 
busy at a morbid kind of make-believe. To know that 
death really is make-believe, and to behave accordingly: 
this is the gracious wisdom of a child, a child in the 
Kingdom of the Resurrected Lord. END 





A Plea for Preaching Christ 


J. KENNETH GRIDER 


FE if pulpits have been taken from the center of 
many sanctuaries within recent years, preaching 
is still holy business. Luther was not incorrect in calling 
it sacramental. Theologians Barth and Farmer, among 
others, have rightly urged a high view of this holy task. 

Not because in preaching we have a chance to mor- 
alize a bit. Not because in it we can serve our peanut 


philosophies, half-baked or well. It is not these things 


J. Kenneth Grider is Associate Professor of Theology at Naza- 
rene Theological Seminary in Kansas City. He has held pas- 
torates in Missouri, New Jersey and New York, has taught at 
Pasadena College and at Hurlet Nazarene College, Glasgow, 
and studied at Trinity College, where he received his Ph.D. 


that make preaching holy business. But it is a task cut 
off from other kinds of work because in it we confront 
sinful men with Jesus Christ. Daniel Jenkins goes so 
far as to say, “No sermon is ultimately possible which 
does not start from what God has done for his people 
in Christ” (Tradition, Freedom, and the Spirit, West- 
minster, 1951). We confront them, for one thing, with 
that deed done for us at Bethlehem. 

A highly-favored virgin is selected for unending honor. 
Isaiah had said it would be so, and it is. She conceives 
by the Holy Ghost and gives birth to Jesus the Christ. 

Nels Ferre thinks the account strange and offers a 
possible substitute story of his own—one in which there 
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is no mystery, no miracle, not even a moral element. 
Brunner also quite denies the account in order to make 
room, as he says, for believing in the Incarnation by 
faith. 

Yet in this way, through birth by a virgin, God 
entered into our humanity. By this means he got a 
footing on the hard earth by which to lift us out of 
sin. A heartbeat away—no more than that. That is how 
near the God of the Incarnation is to men. No other 
religion makes such a claim as this—that God was born 
into our world, a man among men; that he is even 
now touched by the agony of our infirmities. 

At Pentecost, Peter established this “enmanment” 
before going on to tell of the death and Resurrection. 
And so did Stephen soon afterwards; and Paul, on 
numerous occasions. 

One might not want to call this “the central affiirma- 
tion of Christianity” as H. H. Farmer does. For one 
might not wish so to disjoin it from the death and Resur- 
rection. For the same reason, one might not want to 
say with John S. Whale that Christianity is “a religion 
that finds its living heart in an Incarnation” (Christian 
Doctrine, Macmillan, 1942, p. 21). But it is certainly 
a central element of the kerygma. And it is appealing 
to men who feel distanced from God by reason of their 
sins and who have the jitters in this hydrogen era. 
Perhaps twentieth-century men are not so different from 
first-century men as Bultmann thinks. The common 
people hear Graham gladly; and that evangelist’s mes- 
sage is not a “demythologized” version of the apostolic 
preaching, but that kind of preaching in its first-century 
simplicity and power. But there is more. 


THE DEATH OF CHRIST 


There they are, three of them. Not one, but three. 
Three men leave Pilate’s palace bearing crosses, trek- 
king their last road. They are en route to a skull-like 
knoll outside a Jerusalem gate. Numbered with two 
transgressors, our Master submits himself to public 
shame along the holy streets. 

It has been a strange trial. Our Lord’s accusers and 
his judges have been the same persons. An officer, 
during the proceedings, has been allowed to strike 
Jesus. Messengers, scurrying from home to home in 
the darkness, have got the Sanhedrinists into a night ses- 
sion, contrary to their rules, and that body has made 
its decision against Jesus when a sleeping populace 
could not become aroused. 

Jesus was to die, but the holy Sanhedrin could not 
make such sentence. So they pressured Pilate to do it 
for them. Pilate had finally produced Jesus, robed, 
thorn-crowned and beaten bloody, before the murderous 
mob and let them go on with their sin. Those who had 
thirsted for his death had triumphed. And Jesus made 
his way to Golgotha and died for us. 
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O what wonder—what sweet wonder! Love without 
limit; mercy without measure; suffering without stint. 
Pile them all on there—words like propitiation, sin of- 
fering, sacrifice, ransom, free gift. And then put on 
some more—like obedience, surrender, sorrow, afflic- 
tion. Still you cannot describe it; you are only hinting 
at its strength with the weakness of words. 

Always some have wagged their heads, unable to 
see it. A man reveals God—how can it be? One dies 
for all—instead of all! Redemption is provided! The 
law of karma they could see, but not lawless forgive- 
ness. Works they could figure out, but not grace. A 
bloody religion, that’s all, with a murder at its middle. 
To the Jews a stumbling block and to the wise ones 
foolishness. O the offense, the scandal of it all! 

But wait! Its secret does get out. Young and old do 
believe. Even if it opposes what a rationalist would 
figure out, it is true after all. The blind do see and the 
lame walk. Sinners are transfigured. And God puts a 
glory in their souls, a song in their hearts, a word of 
witness on their tongues, and a map—a world map— 
in their hands. They fan out in every direction, to 
every part. For they cannot but speak of something so 
utterly real to them. 

Such as this is a scoop, sure enough. It is big news 
and must be told—front page, headline, byline and all. 
Our listeners hear from Moscow and London and 
Washington through men appointed for that work. 
Come Sunday they need to hear—they must hear—from 
Calvary. But there is more. Much more. 

Hope had grown corpse-cold for the apostles. Be- 
wildered, disillusioned, morbid in memories—it was the 
end. What was left for them? Fishing, perhaps; cer- 
tainly chagrin. Had not their Lord been crucified on 
a Roman cross and buried? 

Entombed and sealed in, with a heavy stone rolled 
against the door and an armed guard sitting about, 
Jesus had had a seeming checkmate. Yet he vacated 
that tomb and became the perennial contemporary. 


THE RESURRECTION THEME 


To a man the New Testament writers believed he 
had risen. Of that event James Stewart writes, “This 
was indeed the very core of the apostolic kerygma. . . . 
It was the theme of every Christian sermon; it was the 
master motive of every act of Christian evangelism; 
and not one line of the New Testament was written . . . 
apart from the conviction that he of whom these things 
were written had conquered death and was alive for- 
ever” (A Faith to Proclaim, pp. 104, 105). 

Had he not appeared to the Marys and Salome? to 
those two disheartened ones along the country road 
there; to the eleven; to above five hundred; and later 
to Saul, man-eating tiger from Tarsus? Certainly he 
had. And many blessed ones on through history's jaunts 














ut, 


his 


the 


ngs 
for- 
> to 
oad 
ater 
he 


unts 











March 31, 1958 





CHRISTIANITY TODAY 








have believed, not having “seen” in that same way. 
The Sadducees have had no continuing citadel! 

It means something to them, too. He indwells 
them. And they take assurance with what they find in 
Hosea: “O death, I will be thy plagues . . . .” (13:14). 
Because he lives, they will live also—abundantly here, 
and aboundingly there. 

The Resurrection packed the Incarnation and the 
death chock-full with continuing meaning. It is integral 
to the whole redemptional scheme. So with that footing 
in history and with the smashing by men bent on sin, 
this enlivening has to be told. “Go. .. tell . . .” was the 
commission to those first women witnesses. Surely that 
is the word also to the Christ announcers in our time. 


NOTHING LESS THAN GOSPEL 


A now tottering liberalism taught that man is inher- 
ently good, a god writ small—that there is nothing 
wrong with him that “a little bicarbonate of soda 





wouldn't take care of” (Bulkley, Christian Century, 
Nov. 21, 1956). Walter Rauschenbusch took that sort 
of view in his earlier works, but made a distinct change 
by 1917 in his lectures at Yale, A Theology for the 
Social Gospel. 

Others too, such as Karl Barth, have made an about- 
face, so that now most will agree with Edwin Lewis 
that there is a radical disharmony at man’s center. It is 
true that the new doctrines of man’s sinfulness are in 
modern dress. For example, many join with Reinhold 
Niebuhr in denying that the Fall was historical. Yet 
it all means that modern man is facing up to his sin- 
fulness—to the built-in kind and the kind you obtain 
later. To us who preach it means that we can never 
simply moralize any more, for that might further en- 
trench sinners in their smugness. It will take no less 
than the preaching of the Gospel of Christ, “which is 
the power of God unto salvation to every one who 
believes.” END 





T he Impenitent One 


G. HALL TODD 


“And there were also two other, malefactors, led with him to be put to death” (Luke 23:32). 


i pew were three crosses on Calvary. Of the central 
cross, Christian believers join with the Apostle 
Paul in exclaiming, “God forbid that I should glory, 
save in the cross of our Lord Jesus Christ.” Of the 
cross on which there was nailed the thief, who became 
penitent, Christians everywhere sing in Cowper's lines: 

The dying thief rejoiced to see 

That fountain in his day; 

And there may I, though vile as he, 

Wash all my sins away. 

Of the other cross and the man who was crucified 

thereon silence largely prevails. 

Three men shared death upon a hill, 

But only one man died; 

The other two 

A thief and God Himself 

Made rendezvous. 


Three crosses still 
Are borne up Calvary’s hill, 


Galbraith Hall Todd is the late Dr. Clarence E. Macartney’s 
successor in the pulpit of Arch Street Presbyterian Church, 


Philadelphia. Since 1948 he has been Lecturer in Homiletics 
at Reformed Episcopal Seminary in Philadelphia. This sermon 
is reprinted by permission from The Gamblers at Golgotha, 
a volume of Dr. Hall’s expositions just published by Baker. 


Where sin still lifts them high; 
Upon the one, sag broken men 
Who, cursing, die; 
Another holds the praying thief, 
Or those, who, penitent as he, 
Still find the Christ 
Beside them on the tree. 
—MirniaM LeFevre Crouse 


The cross of the impenitent malefactor is not with- 
out its distinctive though solemn and awful symbolism. 


SIN IS PUNISHED 


The fact that one of the malefactors, a hardened crim- 
inal and bandit, went to his execution affords the 
assurance that sin is often punished drastically in this 
life. We hear much about the prosperity of the wicked, 
a problem that vexed the Hebrew Psalmist and has 
never ceased to puzzle the thoughtful. We observe 
the evil men grow gray in their iniquity and seem to 
flourish like the green bay tree, with no apparent pen- 
alty shadowing their nefarious careers. President M. 
Woolsey Stryker of Hamilton College once said: 
“Sodom does not always burn; not every Korah fats the 
jaws of the earth” (p. 33, The Well by the Gate, M. W. 
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Stryker, Presbyterian Pulpit Series). Here is a cross 
and an executed man demonstrating for all ages that 
crime does not pay, and that evil more often brings 
destruction upon the evildoer than it fails so to do. 
Here is a gallows proclaiming to mankind that the 
Bible is correct in its stern pronouncements: “The 
way of the transgressor is hard”; “The wicked shall not 
live out half their days”; “Be not deceived; God is not 
mocked: for whatsoever a man soweth, that shall he 
also reap”; “They have sown the wind, and they shall 
reap the whirlwind”; “He that soweth to the flesh shall 
of the flesh reap corruption”; “Be sure your sins will 
find you out”; “Sin, when it is finished, brings forth 
death.” 

“We receive the due reward of our deeds,” was the 
comment of the thief who repented, to his companion 
on the opposite side of Christ. A man’s sins become 
the Frankenstein monster that accomplishes his un- 
doing. Retribution for wickedness is more often realized 
in this world than not. 


REJECTED OPPORTUNITIES 


[he impenitent thief went out into the darkness of 
eternity with many inducements to repentance towards 
God, to which he made no slightest response, waiting 
to arrest his downward course. 

In his penetrating study of the unrepentant male- 
factor, Frederick W. Robertson of Brighton, says: 
“Round the cross of the dying thief were accumulated 
such means as never before met together to bring a 
man to God.” 

What were some of those circumstances which 
seemed peculiarly designed to lead a soul to God in 
contrition and faith? 

There was the power of pain “often exerted in the 
soul to soften it.” 


Out of my stony griefs 
Bethel I'll raise; 

So by my woes to be 
Nearer, my God, to Thee. 

When he had tasted virtually all of his appointed 
cup of suffering and with a dread malignancy pene- 
trating the inner recesses of his cranium, one of the 
accomplished scholars and leaders of the Presbyterian 
church, who died a score of years ago, told his friends 
that he would never exchange his last months of 
agony for any healthier days, so enriching had the 
last days proved in deepened insights in the things of 
the Spirit and the nature and will of God. 

Alas, to the impenitent thief, suffering was not a 
savor of life unto life but of death unto death. 

He was equally unmoved when he listened to the 
truth as it was preached by a very recent convert, his 
comrade in the anguish of crucifixion. Although the 
“intensity and earnestness of fresh love” characterized 


16° 


the pleas, this man was not stirred. 
He had the unequalled privilege of hearing the 
truth preached from the lips of a dying man. The 
penitent thief exemplified the phrase of Baxter, the 
Puritan divine, who said that he always preached as 
never sure to preach again, a dying man to dying men. 
He had the Lord Jesus himself beside him in the 
hour of his death. He listened to what Alfred North 
Whitehead calls in his Adventures of Ideas, “the ten- 
der words as life ebbed.” He hears what John Mason 
Neale, as he asked the great doctors of the early Church 
in one of his hymns how to gain the lore by which 
they established the truth, has them reply: 
Dying gift of dying Master, 
Which once uttered all was o’er; 


Pillars seven of sevenfold wisdom. 
Zion’s safeguard evermore. 


This man, after a lifetime of crime, might have wit- 
nessed the majestic serenity and compassion that were 
Christ’s in his dying. 

With all of these encouragements to contrition and 
faith, this man was dead and dumb and blind to God, 
his own immortal soul’s welfare, and his terrible need 
of redemption from sin. No man ever leaves the world, 
dying in his sins, to use Christ's own phrase, except as 
he has had repeated opportunities to forsake his wicked 
way, abandon his unrighteous thought, and turn to the 
God who will have mercy and abundantly pardon. 


IRREVERENCE AND DERISION 


The impenitent thief had no sense of the sacred. “Dost 
thou not fear God?” was the question put to him by 
the thief who repented. Reverence was unknown to 
him. 

In his Science and Philosophy, Dr. William E. Hock- 
ing challenges the moral right of the psychoanalyst to 
probe the depths of what should be an inviolate 
province reserved for a man and his God alone. Hock- 
ing’s position is well taken but one does not have to 
penetrate very deeply into the inner life of the impeni- 
tent robber to realize that this man had no regard for 
the eternal and invisible realities. He was enmeshed 
in temporalities. Witness his mad shriek to Jesus: 
“Save thyself and us!” He was concerned solely with 
an extension of life in this world. For a lifetime he had 
entertained no respect for the personalities and the 
bodies of his fellow men. He was determined only to 
exploit them. His irreverence reached the stage of vile 
derision and raillery. Cursing, blaspheming, sneering, 
raving, full of acrid mockery, he departs from the 
world. 

Every generation has its ribald purveyors of bitter 
scorn at the Christian religion, ranging from those in 
the train of Celsus and Porphyry, who with sarcasm 
yet literary finesse attack the faith, to others, who in 
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cheap and vulgar form, borrowed from long passe 


champions of unbelief, pour their contempt on all that 
is high and holy. 

A wave of irreverence has swept over the modern 
world. You witness it in the theater, in current fiction, 
and on the street. You find it in widespread lawlessness 
and juvenile delinquency. It is to be noted in a marked 
degree in the desecration of the Lord’s Day and in the 
unabashed profanation in public of the hallowed names 
of the Trinity. 

There are persons who have occupied positions of 
influence in the Christian church, yet who have treated 
the Bible as though it were a mere document of human 
literature, rather than the Word of God and a revela- 
tion of a supernatural character, which the unaided 
reason of man could not ascertain. 

We find the same lack of reverence in persons who 
view with contempt those of other races and nations 
and differing religious views. The modern world and 
even the church itself stands in need of a revival of 
reverence. 


FOLLY OF POSTPONEMENT 


This man hanging on his cross, with no word of sorrow 
for his sin and no importuning of mercy from his 
Saviour, is a warning concerning the perils of late re- 
pentance. The penitent thief has long been regarded 
as the supreme example of deathbed repentance. Here 
is the proof that not every man in what Dr. Francis 
Landey Patton once called the toxic twilight of life's 
day, turns to his God for absolution and acceptance. 

Here was one who had never troubled himself about 
the spiritual phase of his existence. What did he care 
for the soul, whether his own or that of his neighbor, 
whom he viewed as a prospect for one of his acts of 
brigandage? He may have seen Jesus and heard him 
preach. Always he believed, it may have been, that 
he was an impressive imposter or a poetic dreamer. 
Surely, he thought within himself, Jesus had nothing 
to offer him in his situation. The opinions of the years 
became fixed. Robertson, writing while in his thirties, 
contended in one of his sermons that opinions are 
rarely altered after one attains the age of forty. That is, 
of course, a moot question. It is certain that a dulling 
rigidity marks the intellects of men as the years in- 
crease. Hostility to new ideas intensifies. Then at 
length weakness ensues, leaving no strength for vigor- 
ous and serious thought on life’s deepest issues. 


WE DIE AS WE LIVE 


Some persons are never granted what might be 
termed a dying hour. Without premonition, and in the 
twinkling of an eye, they lapse into a comatose state 
or pass suddenly through the gate of death itself. It 


was of this melancholy fate of meeting the unseen, 


unfit and unrepentant, that the Anglican litany speaks 
in the petition, “From sudden death, good Lord, de- 
liver us.” 

Most persons die as they have lived. It is the man- 
ner in which you have lived and thought in active 
years that will probably govern the fashion in which 
you will confront death. We must ask ourselves if we 
are living as we would wish to be when the summons 
comes for us to confront God and eternity. 

The twilight shadows enfold Calvary and a Saviour 
who has finished his propitiatory sacrifice, and a man 
who, following a life of violence, found the homeward 
way, the Redeemer’s love and peace at the last. The 
shadows also encompass a man whose envenomed and 
godless tongue was active until the end and who faced 
death without hope and without God. He had been 
so impervious to the motions of conscience and the 
voice of God directed to his soul that for him conscience 
became insensitive. “Dost not thou fear God?” There 
is no sensible response from this man. 

The Old Testament portrays the di: integrating per 
sonality of King Saul who again and aj ain spurned the 
counsel of the prophet Samuel, who was God’s special 
messenger to his soul. At length, Samuel withdrew 
from Saul. “Samuel called no more to see Saul until 
the day of his death.” That is parabolic of the relation- 
ship between the Holy Spirit and the soul. When 
one constantly resists the motions of the divine Spirit, 
a point of no return is reached. 

There is that sometimes baflling passage which tells 
that God hardened Pharaoh’s heart. Pharaoh so per- 
sistently declined to give heed to God's voice as medi- 
ated by his oracle, Moses, and through the signs and 
wonders by which God sought to speak to him, that at 
last the Spirit of God withdrew. There was, hence- 
forth, no susceptibility on the Egyptian ruler’s part to 
the suggestions of the divine. 

“Today, if ye would hear his voice, harden not your 
hearts.” “Now is the accepted time; now is the day of 
salvation.” 

On which side of the cross of Jesus do you take 
your stand? Are you on the side of the man who 
repented, or are you on the side of the man who did 
not repent? 

No one of us need find himself in the plight of this 
unhappy man. God waits for our confession of sin 
and faith. Will you go down to the end of your days 
as this man? Or will you look to the cross of Jesus 
and say with H. G. Stafford, as the penitent thief might 
well have said: 


My sin—oh, the bliss of this glorious thought— 

My sin—not in part, but the whole, 

Is nailed to the cross and I bear it no more, 

Praise the Lord, praise the Lord, O my soul! 
H. G. Strarrorp 
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Bible ‘Text of the Month 


Blessed be the God and Father of our Lord Jesus Christ, which 
according to his abundant mercy hath begotten us again unto a 


lively hope by the resurrection of Jesus Christ from the dead. 


CI Peter 1:3). 


€ All our blessings are bestowed upon 
us by the Father, without our desert, of 
sovereign mercy. This is the true evan- 
gelical doctrine, which we must preach. 
O how little do we find of this preaching, 
even in the best books. There is here 
nothing to be praised, but the great com- 
passion of God. Martin LuTHER 
€ Hath begotten us again. The mean- 
ing is, that as God is the Author of our 
life in a natural sense, so he is the Author 
of our second life by regeneration. The 
Saviour said, that “except a man be born 
again,” or begotten again, “he cannot see 
the kingdom of God.” Peter here affirms 
that that change had occurred in regard 
to himself and those whom he was ad- 
dressing. ALBERT BARNES 


FATHER OF OUR LORD 


€ As formerly, in calling himself the God 
of Abraham he wished himself to be dis- 
tinguished by this mark from all fictitious 
gods, so after he manifested himself in 
his Son, he wishes to be no otherwise 
known than in him. Therefore, they who 
form to their apprehension the naked 
majesty of God without Christ, have an 
idol in the room of God. 

WILHELM STEIGER 
€ The believers whom Peter wrote to 
were stranger Jews, cast out and dis- 
persed from their own land and inheri- 
tances. To comfort them against this 
their dispersion, he puts them in mind 
of another and greater inheritance, which 
also by a birth higher and diviner than 
that of theirs from Abraham, who gave 
them right to the other inheritance in 
Canaan. The carnal Jews boasted of his 
birth from Abraham, as that whereby 
also they boasted God to be their Father. 
And when they had occasion to bless 
God for any eminent mercy, their form 
of blessing was “Blessed be the Lord 
God, the God of Israel” (Ps. 72:18). 
Instead of entitling God by the name of 
“God of Israel,” Peter teacheth them to 
enstyle and bless him now as the “God 
and Father of Jesus Christ,” and to view 
him upon that account as become a God 
and Father unto them. 

Txromas Goopwin 
« How is it, then, that this holy and 
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righteous God blesses sinful men with all 
heavenly and spiritual blessings? How 
is it that he makes them his children, 
gives them a heavenly inheritance, and 
cheers them with a living hope? It is as 
“the God and Father of our Lord Jesus 
Christ” that he does all this. In the 
riches of his sovereign mercy he de- 
termined to save an innumerable multi- 
tude of sinful men, and in the depth 
of his wisdom he formed a plan for 
realizing the determination of his mercy, 
not merely in consistency with, but in 
glorious illustration of, his holiness and 
justice. The leading feature in that plan 
is, the appointment of his only-begotten 
Son to be the representative of those who 
were to be saved, to be dealt with as they 
deserved to be dealt with, that they 
might be dealt with as he deserved to be 


dealt with. Joun Brown 


BY THE RESURRECTION 
€ As Christ died as the head and repre- 


sentative of his people, his resurrection 
secures and illustrates theirs. As he lives, 
they shall live also. If he remained under 
the power of death, there is no source of 
spiritual life to men; for he is the vine, 
we are the branches; if the vine be dead 
the branches must be dead also. 
Cuaries Hopce 
€ The resurrection of our Lord not only 
brings his work to the first stage of its 
completion; it is God’s own attestation 
of his acceptance of all that our Lord had 
done, and that in two respects,—(1), as 
to the manner in which it had been ac- 
complished; (2), as to the fact that by it 
sin had been forever blotted out, and the 
foundation of the new life laid. 
WituraM MILuican 
€ By the resurrection of Christ, God hav- 
ing declared himself pacified, hath 
opened all the treasures of his grace to 
Christ for the framing a new generation 
in the world to serve him; without which 
merit of the suffering, and discharge 
thereupon, there could not have been a 
mite of grace given out of God’s treasury 
for the renewal of the image of God in 
any «3e person. The spiritual resurrec- 
tion of any one soul is as much the effect 
of this resurrection of Christ, as the 






resurrection of bodies shall be at the last 
day. That power which doth raise any 
soul from a death in sin, would never 
have wrought in any heart without this 
antecedent to it, it would have wanted 
the foundation of satisfaction, for God 
only sanctifies as a God of peace. And 
therefore the power which was exerted 
for the raising of Christ from the grave 
was put forth as a power to work in the 
hearts of all his seed. 

STEPHEN CHARNOCK 
€ There is an intimate connection be- 
tween the saints’ resurrection and that of 
Jesus Christ. The simple reunion of their 
souls and bodies, is not to be considered 
as the effect of his mediation, because the 
same thing will take place with respect 
to the wicked. To the wicked the resur- 
rection is not a privilege, but a curse; 
it is not the effect of the goodness, but 
of the avenging justice of God. What 
the saints owe to his mediation is a 
happy resurrection, the change of a tre- 
mendous evil into an unspeakable bless- 
ing. As he died not for himself, but for 
them, he has taken away the sting of 
death, or made it cease to be a penal 
evil to them; and rising in the character 
of their surety, he secured that they also 
shall rise, to enjoy the immortal life 
which is the recompense of his merit. 

Joun Dick 


LIVING HOPE 


If it were not for hope, the heart would 
break; as they do whose lives and hopes 
end together. True hope lives when the 
man dies. Joun Trapp 
Dead hopes—sickly, dying hopes—are 
common enough among men. But here, 
at last, is such a h as becomes the 
children of the living God. This hope 
has life in itself, and it imparts life and 
has life also, eternal life, for its object. 
Even in the dust of the sepulchre blooms 
this heavenly flower, and over it, as over 
the living Christ, death hath no more 
dominion. Joun Litu 
{ We are said to be begotten again “to 
a lively hope,” where hope is taken ob- 
jectively, as the following words show: 
“to an inheritance incorruptible, unde- 
filed, and that fadeth not away, reserved 
in heaven for us.” And when, elsewhere, 
it had been said, “Every one that doeth 
righteousness is born of him” there is 
immediately subjoined a description of 
the future blessedness; whereto it is 
presently added, “And every man that 
hath this hope in him purifieth himself, 
even as he is pure,” implying the hope 
of that blessed state to be connate, im- 
planted as a vital principle of the new 
and divine nature. Joun Hows 
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A LAYMAN and lus Faith 


A LOOK AT THE RESURRECTION 


BREAKING THROUGH the gloom of death 
and hovering over the seeming finality 
of the grave there abides the certainty of 
the resurrection morning; a morning cen- 
turies ago when two men in dazzling 
robes stood in an empty tomb and ex- 
claimed, “Why seek ye the living among 
the dead: He is not here, but is risen: 

. -” and, the certainty of a yet future 
morning when, “The Lord himself shall 
descend from heaven with a shout, with 
the voice of the archangel, with the 
trump of God: and the dead in Christ 
shall rise first: . . . and so shall we ever 
be with the Lord.” 

The true significance of the Cross is 
inexorably linked with the empty tomb, 
for without the Resurrection our Lord’s 
death would have been the symbol of a 
lost cause. 

And without the Resurrection there 
would have been no Gospel to preach. 


As God’s redemptive work for sinful 
man unfolds, the Resurrection emerges 
as an absolute necessity. Prior to any 
resurrection there must have been death, 
and we know that death came into this 
world because of sin. If Christ’s work of 
redemption was to be effective then he 
must triumph over all the results of sin. 
The Resurrection therefore becomes liv- 
ing proof of his power as Saviour. 

The ground itself was a partaker of 
the curse of sin: “Thorns and thistles 
shall it cause to bud.” The crown of 
thorns worn at Calvary was not merely a 
symbol of the derision of his tormentors. 
Rather we believe it to be a divinely or- 
dained symbol of bearing in his body the 
penalty of sin in man and in nature. 

Writing of the ultimate triumph of 
the Gospel, Isaiah tells of a day when: 
“Instead of the thorn shall come up the 
fir tree, and instead of the brier shall 
come up the myrtle tree: and it shall be 
to the Lord for a name, for an everlast- 
ing sign that shall not be cut off.” 

In the light of the unfolded Gospel, 
revealing God’s redemption planned in 
the councils of eternity in and through 
his Son, the Resurrection becomes an 
absolutely necessary part of the whole. 


That our Lord arose physically and 
visibly from the dead is one of the best 
attested facts of history. Remove the 
Resurrection story from the records—in 
the Gospels, in the history of the early 


Church, in the Pauline and other letters 
and in the book of Revelation, and the 
crowning proof of Christ as Saviour, and 
of immortality, vanishes from sight. 

The evidence is so overwhelming, and 
the effect so transforming, that a study 
of the record brings certainty of the 
Resurrection that at first was ignored, 
then disbelieved and finally accepted as 
the crowning proof of the Christian faith. 

The scriptural record is one of internal 
evidence beyond the realm of collusion. 
The disciples never understood our 
Lord’s frequent references to his death 
and resurrection. After he had risen they 
still doubted. Only as they were con- 
fronted with “many infallible proofs” was 
their unbelief and hopelessness trans- 
formed into a burning assurance. Only 
then did they know that the One they 
had seen die on the cross was alive. 

This same Jesus was alive. They saw 
him. They heard him speak. They 
touched him. They ate with him. They 
knew. 

They were aware of the amazing fact 
that while in some way he was changed 
he had the same body, for they saw the 
scars in his hands and feet and at least 
one of them was invited to end his per- 
sistent doubts by thrusting his hand into 
the wounded side. 

In the succeeding days they frequently 
enjoyed the fellowship of the risen Lord. 
His miraculous powers were still in evi- 
dence and his command to them to go 
out, after they had received the power of 
the Holy Spirit, and make disciples of all 
nations was an impelling commission 
which turned timid and ignorant men 
into flaming evangels of whom it was 
said that they turned the world upside 
down. That they were faithful to the 
command of their risen Lord—faithful 
even unto death—is but further evidence 
of the effect of knowing they were pro- 
claiming a risen and living Saviour and 


Lord. 


The Jews had made provision to seal 
and guard the tomb against the Lord’s 
disciples; little had they realized that they 
could not guard it against Christ him- 
self. But, the stone was rolled away, not 
to let Christ out, but to let the wondering 
disciples in. Dr. Robert Speer used to 
say that the crowning evidence to these 
disciples was the collapsed grave clothes 
and the napkin lying separately. 


All the synoptic writers tell of the 
Resurrection. Each supplements the 
other, and all bear the stamp of honesty 
and accuracy. 

The Sabbath was deeply rooted in the 
law and in the practices of the Jewish 
religion. Only a cataclysmic event could 
have changed the old Jewish Sabbath, 
the seventh day of the week, to the 
Christian Sabbath, the first day of the 
week. 

The angelic manifestations at his 
resurrection are significant. When Christ 
was born, angels had announced the 
event. On the Mount of ‘| ransfgura- 
tion we again find two men, Moses and 
Elias, talking with him about his death 
which he was to accomplish in Jerusalem. 
At his ascension it was again two angels 
who spoke to the disciples as they gazed 
heavenward and afhrmed the fact of his 
future personal and visible return. 

A final impelling truth: as mentioned 
before, his disciples had been confused 
and dull of understanding when he fre- 
quently referred to his coming death and 
resurrection. They frankly admitted that 
they did not at first believe the Resurrec- 
tion story. Collusion, therefore, for the 
removal of the body would have been 
impossible. It was only when they saw, 
and touched, and heard and lived with 
the risen Lord, that they at last believed. 


{ Because the Resurrection was the 
crowning and visible evidence of the 
power of God to these disciples, un- 
learned and ignorant and fearful men were 
completely transformed. Weak in faith 
and turning again to their fishing nets in 
disillusionment, these disciples were sud- 
denly transformed by the blinding light 
of a new faith, a knowledge that the 
Lord they thought to be decaying in a 
tomb was alive, that he had triumphed 
over death and the grave, and the reali- 
zation of this fact completely transformed 
their lives. They went out to preach the 
Gospel of redemption and a new life in 
their risen Lord: “Whom God hath 
raised up, having loosed the pains of 
death: because it was not possible that 
he should be holden of it.” 

These same disciples who had fled be- 
fore the torch-lit mob headed by Judas 
Cone of whom had cursed and sworn that 
he knew not the Christ) stood unafraid 
and unabashed before the murderers of 
Jesus and said: “Be it known unto you 
all, and to all the people of Israel, that 
by the name of Jesus Christ of Nazareth, 
whom ye crucified, whom God raised 
from the dead, even by him doth this 
man stand here before you whole.” And, 
when they were (Cont'd on p. 38) 
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THE RELEVANCE OF EASTER 


Ever since the first astonished disciples shared the 
incredible news that “Christ is risen,” the message of 
the empty tomb has held fascinating relevance for all 
who have grasped its significance. But in 1958, with 
the whole world a potential chasm of death, the Easter 
message seems to bear a special significance for the 
modern man. 

Curistianity Topay’s fifty contributing editors, 
asked to pin-point that relevance, sketch it in compre- 
hensive terms—in its bearing on the twentieth-century 
individual, his society, and his cosmos. 

The contemporaneousness of the Resurrection was 
one of their most frequently recurring themes. “Far 
from being an historical event two thousand years re- 
moved from us,” declares Dr. Harold John Ockenga of 
Boston’s Park Street Church, “the Resurrection is a con- 
temporaneous occurrence in the light of which we must 
decide, act and live.” President Duke K. McCall of 
Louisville’s Southern Baptist Theological Seminary sees 
the Resurrection speaking not, as some have charged, of 
“pie in the sky by and by when we die,” but of a 
“transforming power for the present with eternal con- 
sequences.” 

Thus neither past, future, nor both together, can ex- 
haust the Easter message. This victory, asserts Dr. Paul 
S. Rees, Minneapolis pastor, “is not something that 
resides in the future as a hope but something that now 
leaps from the past as a fact. Immortality is of the 
future, whereas the Atonement—the victory of God in 
Christ over sin and death and hell—is of the past, with 
energies released that range through all the living pres- 
ent, offering victory to the beaten, pardon to the guilty, 
newness of life to the captives of death.” 

The fact that Jesus Christ’s post-resurrection appear- 
ances constitute the “bedrock foundation of our faith” 
is emphasized by Dr. Earl L. Douglass, but he adds: 
“If these appearances have not continued tc the present 
time, then Easter has lost much of its relevance. To be 
sure, the appearances today are not the same as they 
were 2,000 years ago, visible to the eye, but they are 
and, as long as Christian faith exists, will continue to 
be the reinforcement of our spiritual lives. . . . “And last 
of all he appeared unto me also.’ And to the modern 
church and to an agonizing world and to the community 
in which we live—today, right now, if ever.” 

Rector Geoffrey W. Bromiley, of Edinburgh, ob- 
serves that particularly those who are continually in 
touch with old age, sickness and death see Easter’s abid- 
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ing relevance for every age. And London’s W. E. 
Sangster is heard exulting in the peace Easter brings as 
he tells a story on himself. “My children had a joke 
on me when they were small. They said that my first 
words to them every Christmas Day were these: ‘Chil- 
dren, this is the most glorious morning of the year.’ 
And that would have been all right to them if I did not 
say on every Easter morning: ‘Children, this is the most 
glorious morning of the year.’ I don’t deny the charge! 
I still feel on both of those mornings as they come, the 
same surge of wonder and gratitude. 

God born! God with us forevermore ... 

God risen! Sin beaten! Death defeated! God with us 

forevermore! 
Oh the peace of Easter—the deep satisfying truth of it 
at the heart’s core!” 

Coupled with the privilege of the Easter peace is the 
responsibility of the Easter evangel. The Rev. Richard 
C. Halverson, of International Christian Leadership, 
comments on the common Christian failing. “The fact 
that Jesus Christ is contemporary is indisputable. How- 
ever, the fact needs to be demonstrated in the lives of 
Christians. Unfortunately, so much that goes by the 
name of Christianity today is nothing more than man 
doing his best. The relevancy of Christ will be appar- 
ent as Christians participate daily in his living in- 
dwelling Presence.” In stirring contrast to the frequent 
and false equation of Christianity with an effort to 
“behave oneself,” is the glorious message which Chris- 
tians really have. As Editor John C. Pollock of The 
Churchman puts it: “As a result of Easter we do not 
seek to win . . . the perplexed people of the world .. . 
(to) assent to a doctrine or even to a way of worship, 
but to introduce them to a living Person—Jesus Christ, 
who has met our needs and can alone meet theirs.” He 
it is who makes the Resurrection contemporaneous. 


The arrival of Sputnik conjoined with the threat of 
massive misuse of scientific power provides a fascinating 
foil for the power of God as manifest in the Resurrec- 
tion. Armed with this latter power, the Christian may 
meet the unique fears of this age head-on. Dr. Ned B. 
Stonehouse draws the lines in lucid fashion. “As never 
before men have been confronted with the significance 
for their lives of the eruption of power, power within 
nature so colossal as to stagger the imagination. Its pos- 
sibilities for good are acknowledged but the dominant 
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reaction is evidently one of anxiety and dread if not of 
naked terror. Only rarely and if so but dimly do men 
perceive and recognize that all power, including the 
power of fission and fusion, is of God who by his action 
in Christ has brought our stupendous universe into 
being and by his power holds it together so as to give 
assurance that his purpose regarding the world will 
be fulfilled. What men need to know today, however, 
if they are to have such assurance and a wholly satis- 
fying peace of mind for the present as well as hope for 
the future, is that the God of power has acted redemp- 
tively in Christ in raising him from the dead. With 
God all things are possible, even the salvation of 
sinners! And this possibility has become reality in that 
Christ was raised up for our justification and we have 
been made alive with him. And our faith in Christ 
unto salvation becomes the substance of things hoped 
for because Christ by his resurrection guarantees a 
salvation which embraces not only the whole man but 
also the entire cosmos.” 

Dr. McCall observes that a generation which had 
come to believe that future progress was within its 
own scientific capabilities “has been plunged into 
sticky pessimism by the proof of Russian scientific 
prowess. What is desperately needed by our people is 
an awareness that beyond human life and beyond death 
God holds the future in the power of his redeeming 
love.” The Rev. F. P. Copland Simmons, of St. 
Andrew’s Presbyterian, London, writes in a similar 
vein of “this poor world frightened by its own clever- 
ness,” needing more than anything else the triumphant 
message of a risen Lord from whose love neither life 
nor death, principalities nor powers, things present nor 
things to come, can separate us. 

“Easter has more relevance today than ever before,” 
avers Professor Faris D. Whitesell of Northern Baptist 
Seminary. “If the scientists are right that 20 to 
30 millions of us could be annihilated by the first 
attack of an enemy in thermonuclear-missile warfare, 
we need the living hope of a risen Christ. His resur- 
rection validated his claims to deity, saviourhood and 
lordship, and made his religion unique and supreme 
among world religions.” Professor Fred E. Young of 
Central Baptist Seminary sees materialism and sci- 
entism continuing to “ ‘short’ the power line of modern 
man.” “The light of the twentieth century wanes while 
the man-made satellites attempt to rise on the horizon 
of a sin-darkened world. The world needs the light and 
the life-giving power of the risen Son.” 

Dr. Bromiley reads Easter’s special message for the 
age of Sputnik and the rocket in following fashion. 
“It gives the one assurance of a new creation which 
answers the yearning for the beyond perhaps expressed 
in the projects of space travel. And it also gives the one 
assurance of victorv over pain and death which answers 


the threat of mass destruction undoubtedly presented by 
thermonuclear development. More than ever, the 
Easter message is good news—the only really good news 
for yearning but self-destroying humanity.” 

Men need constant reminding that God’s power, so 
clearly displayed in the Resurrection, is infinitely supe- 
rior even to the greatest of human achievements. 
Professor William Childs Robinson of Columbia Theo- 
logical Seminary traces this power in the affairs of men. 
“The power of his resurrection changed the course of 
life for a Peter, a James, a Thomas, a Paul, and for an 
increasing number of individuals since. The power of 
his resurrection established the Church of the living 
God in Christ Jesus, and has carried on its victorious 
march through the centuries. The power of his resur- 
rection is our stay in the hour of sorrow and in the face 
of death. The power of his resurrection shines through 
every page of the New Testament making it the book 
of faith for the life of faith. The power of his resur- 
rection speaks forgiveness to the contrite heart, for he 
who was delivered up for our offenses was raised for 
our justification. By the power of his resurrection, 
Jesus Christ was declared to be the Son of God that 
he might make his Father to be our Father and his 
God to be our God.” 

The concept of power has long had a magnetic at- 
traction for philosophers and historians as well as 
theologians. Dr. Frank E. GaeLelein, headmaster of 
Stony Brook School, points out the one exception to 
Lord Acton’s statement that power always corrupts. 
“The fact of Easter is a reminder that Christ is the only 

rson to whom ‘all power in heaven and earth’ can 
safely be entrusted. . . . Only in the risen Lord is power 
seen in its highest integrating and transforming aspect. 
And the one sure hope for humanity lies in submission 


to him who upholds ‘all things by the word of his 


power. * 


The Christian view of God and the world finds its 
determinative factor in the Resurrection of Christ. 
“Whereas the Cross and the tomb represented the 
triumph of evil over good, and the final defeat of divine 
love,” states Professor James G. S. S. Thomson, “the 
Resurrection was a vindication of holiness, it showed 
that the Omnipotent God is on the side of righteous- 
ness, it proves the supremacy of spiritual over material 
forces, it lifts this present life above the vicissitudes 
and chances and changes of this world’s circumstances, 
it invests life with infinite meaning, purpose and value, 
it gives coherence, unity and consistency to the world 
and history, and becomes the ground of the certain 
consummation of God’s purposes in human history.” 

The keynote of history then is not found in a blind 
trust in naturalistic processes but rather in the divine 
act of resurrection. Dr. Roger Nicole of Gordon Divin- 


*21 

















































































































































































































































































































EDITORIALS 








March 31, 1958 








“The Resurrection reminds us 
that even today it is not by individual or national prog- 
ress that salvation is obtained, but by the work of 
Jesus Christ as mediator and only Saviour. The Resur- 
rection emphasizes the supernatural in a world that is 
too often steeped in naturalism. It emphasizes the 
sovereignity of God to a humanity that would seek its 
own autonomy. It emphasizes redemption to a world 
that is s plunge din sin, too often without being conscious 
of ay 


ity School puts it thus: 


“More than anything else,” 


declares Dr. Ockenga, 
“the world needs a demonstration of the existence of 
God: Not a God of fiction or legend but a God as 
exhibited in Calvary and in the Resurrection. The 
justice and holiness of God which required the death 
of his Son on the cross in expiation for sin explains 
much of the catastrophic conflict and the pain in the 
world today. The power of God as exhibited in the 
Resurrection affords the hope for the confused and the 
competitive world today. If Jesus arose from the dead, 
his prophecies and promises concerning the cataclysmic 
end to history and the initiation of the kingdom of God 
hold the solution to many societal and ecclesiastical 
problems. If Jesus arose from the dead, the supernatural 
is available in the transformation of individual charac- 
ter and conduct. If Jesus arose from the dead, a princi- 
ple of divine energy is operative in society today which 
gives ground for courage and optimism.” 

Concordia Seminary’s Professor J. Theodore Mueller 
sets forth God’s sovereignty in face of the world’s 
prevailing social, economic, and political confusion. 
“Though he hides his glory,” the “risen divine Saviour 
still rules.” God’s chastening hand is seen upon his 
children, and if the Lord tarries, “the world will emerge 
out of its present affliction with greater awareness of 
God, and the Church with greater strength for serving 
Christ.” 

The Christian philosophy of history gains its per- 
spective in the garden of the tomb. The Resurrection, 
as a point in time, gives release from a cyclic view of 
history and, in the words of a London rector, the Rev- 
erend J. R. W. Stott, gives assurance that “this world 
of time and sense is not a mere mirage of mocking 
delusions.” 

The transiency of the temporal is pointed up by 
United Presbyterian minister Dr. Cary Weisiger, who 
observes that just 25 years ago Hitler came to power, 
while just 10 years ago Mahatma Gandhi was assassi- 

nated. Such names come and go. The enduring name 
is Jesus Christ. His resurrection gives certainty of 
his present reigning and his coming return. 

History is thus viewed eschatologically. Professor 
F. F. Bruce finds the relevance of Easter in the fact that 
the decisive battle of all time has already been won. 
“The Crucified One is King. . . . While the campaign 
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may be long and hard, the issue is not in doubt, for the 
course of history is under his control, and Victory Day 
is sure.” Lt. General William K. Harrison, former 
U. N. truce delegate in Korea, sees the sinful world 
demonstrating its vain futility in its determination to be 
independent of God and thus passing through ever in- 
creasing tribulation, whereas those who know Christ 
can, by his bodily resurrection, rejoice in the certainty 
of his ultimate glorious and eternal reign, the King of 
Kings and Lord of Lords.” 

Professor Boyd Hunt of Southwestern Baptist Semi- 
nary cautions the believer against despair. “Who knows 
but that in just these crisis times a new age is being 
born and that the horizons are lifting to frontiers more 
challenging than man has dared dream?” “‘Fear not, 
I am the first and the last, and the living one; I died, 
and behold I am alive forevermore, and I have the 
keys of death and hades.’” Or as Dr. Harold Kuhn 
of Asbury Seminary puts it: “Does Easter afford some 
clue concerning what today’s darkness portends—of a 
dawn not of man’s own making and design, but one 


revealing a new departure in God’s dealings with his 
race?” 
@ 

In all the foregoing there is manifestly no room for 
a concept of an “Easter faith” without an “Easter 
fact.” As the apostle Paul makes so very clear, all 
hinges on the fact. And the alternatives are not bright. 
As Professor Thomson emphasizes: “ ‘If Christ hath not 
been raised,’ then his mission is uncertificated, his 
miracles are impositions, his death a mistake, and 
Christianity is robbed of its credentials. ‘If Christ hath 
not been raised’ there is neither pardon nor atonement 
since a Christ entombed can neither forgive nor save; 
and the mourner, peering through the gates of death, 
can espy no world of light beyond the shadows.” In Dr. 
Ockenga’s words, we must then “return to Marxism, 
reconstructionism, progressivism or humanism.” 

To the Church is thrust the imperative of rescuin 
men from Easter’s alternatives. Professor John H. 
Gerstner gives the sobering reminder that even as man- 
kind seeks to avert self-imposed destruction, “for the 
true Christian it makes no ultimate difference if we 
are not successful, and for the unbeliever it makes no 
ultimate difference if we are successful.” 

There is then consummate urgency for the preaching 
of the Gospel, a gospel in which is ever found the divine 
coupling of Calvary and Easter. “The cross of Christ is 
never so luminous,” affirms Bishop Arthur J. Moore, 
“as when seen in the light of that empty sepulcher in 
Joseph’s garden. The light that falls upon our pathway 
is not the light of the setting sun; it is the light of the 
eternal morning that shineth more and more unto the 
perfect day.” So let us preach a full-orbed gospel, ex- 
horts Dr. Andrew W. Blackwood, “as the only ground 
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of hope for a weary heart or a needy world.” 
Would that all preachers would maintain as their 
goal the oft-sharing of the experience of John Bunyan’s 
immortal “Christian.” 

Now I saw in my dream, that the highway up which 
Christian was to go, was fenced on either side with a wall, and 
that wall was called Salvation. Up this way, therefore, did 


burdened Christian run, but not without great difficulty, 
because of the load on his back. 

He ran thus till he came at a place somewhat ascending, and 
upon that place stood a cross, and a little below, in the bot- 
tom, a sepulchre. So I saw in my dream, that just as Christian 
came up with the cross, his burden loosed from off his 
shoulders, and fell from off his back, and began to tumble, and 
so continued to do, till it came to the mouth of the sepulchre, 
where it fell in, and I saw it no more. 


In the emptiness of that sepulcher, a mere pinpoint 
in this universe, resides eternal relevance for American 
and Russian, Briton and Cypriot, Frenchman and Al- 
gerian, Israeli and Egyptian, Afrikaner and Bantu; for 
statesmen, politicians, educators, professional men, 
businessmen, and laboring men. Perhaps the best hope 
of Curistianiry Topay’s contributing editors is that 
all of these, yea even the cosmos itself, might stoop, 
behold the empty tomb... . and marvel .. . . and 
believe. 


CHANGE OF FORMAT, 
NO CHANGE OF HEART 


For fifty years The Christian Century has been the 
respected voice of liberal Protestant conviction. We 
extend anniversary congratulations, aware of this mag- 
azine’s long history and editorial keenness. 

As contemporary theology has deepened its biblical 
roots and evangelistic passion, the Century's influence 
has waned. While the magazine's format has changed 
from time to time, its content has remained much the 
same: spirited assault on what the Bible says and stub- 
born confidence instead in what the Century says. 
Modifications of the magazine’s point of view across the 
decades have eliminated neither its original disparage- 
ment of mass evangelism (as corruptive of the 
churches), nor its despite for the authority of Scripture 
(as detrimental to Christian thought and life), nor its 
professed devotion to inclusive ecumenism as ideally 
expressive of Christian unity. 

On the magazine’s 50th anniversary, Charles Clayton 
Morrison, its founder and until 1947 its distinguished 
editor, has contributed a reaffirmation of the Century's 
theological and evangelistic vagabondage. Dr. Morri- 
son devotes almost half his space in mourning over the 
pragmatic empirical philosophy that long passed in 
liberal circles for gilt-edged Christianity. He recalls 
(to his credit) how at long last he repudiated Professor 
Henry Nelson Wieman’s naturalism (which to Dr. 
Morrison and other liberals had once seemed “almost 








evangelical”!)) when that philosophy’s banishment of 
the transcendent personality of God could not be dis- 
avowed. Nobody need question Dr. Morrison’s proper 
acknowledgment that “a false conception of experience 
... lured . . . Protestant thinking and our general cul- 
ture . . . into a blind alley” [he might have noted that 
evangelical Protestant respect for the scriptural revela- 
tion meanwhile preserved its devotion to Jesus Christ 
the Way] nor his frank admission of “the moral effects 
of this false empiricism upon our culture.” Indeed, he 
voices pointed exhortation that “in the next fifty years 
theology must make certain that it does not again allow 
any school of philosophy to undercut the grounds of 
faith.” 

Most Christians will detect, however, the absence in 
the Century's position of a sense of shame over 
Liberalism’s substitution of philosophy for revealed 
theology. No plea will be found for the great priorities 
of miraculous revelation, no conspicuous call to a the- 
ology of the Word incarnate and written. While in 
passing he invites “serious attention” to both philo- 
sophical and theological reflection, Dr. Morrison espe- 
cially summons theologians to arm themselves “not 
with the arguments of theology but with the weapons 
of philosophy itself.” Thereby he implies more than 
that Christianity inherits the necessary task of philo- 
sophical theology (as indeed it does). The Christian 
faith apparently is to gain its intellectual content not 
from divine revelation but from human speculation. 
Dr. Morrison exults in the fact that modern theology— 
once enslaved to “scientific method” arbitrarily so-called 
—has now rediscovered philosophy, but he nowhere 
bemoans the fact that twentieth-century theology— 
humanistic, idealistic, or neo-orthodox—continues to 
repudiate revealed doctrines and precepts. 

Alongside his disappointing theological analysis, Dr. 
Morrison ventures a distressing diagnosis of evangelism. 
He rightly considers the successful impact of evangeli- 
cal mass evangelism as a turning-point in the history 
of the modern church. But he laments this to be a 
tragic ecclesiastical development. “The whole body of 
New York Protestantism delivered its faith into the 
hands of the fundamentalist cult,” he complains; the 
Protestant churches are “now challenged to decide 
whether they will continue to entrust the proclamation 
of the Christian gospel to a fundamentalist evangelism.” 
It is passing strange that a half-century survey of Chris- 
tian conviction, professing to be a positive exposition 
from the liberal Protestant standpoint, should be occu- 
pied in the main with its own contribution to contem- 
porary evangelical initiative, namely, the negative crit- 
icism of fundamentalism. [Dr. Morrison urges that 
“Protestantism should take its evangelism out of the 
hands of fundamentalism and project an evangelism 
that truly represents the Christian faith,” but he no- 
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where troubles to note the failure of the parallel effort 
at mass evangelism already ventured on inclusive lines.] 

What specific objections are voiced over “fundamen- 
talist evangelism”? We are told that it does not preach 
“the whole gospel”; that it is “distorted, shallow, in- 
lated and unbiblical”; that it is “divisive”; that it “dis- 
credits Christianity in the eyes of discerning men and 
women”; that it breeds an individualistic, non-ecclesi- 
astical conception of salvation. 

We shall not argue that fundamentalist evangelism 
reflects a simon-pure New Testament evangelism. The 
pattern of biblical evangelism remains the criterion to 
which every contemporary evangelistic thrust is an- 
swerable. But Dr. Morrison’s curious complaint that 
fundamentalist evangelism is “unbiblical” cannot be 
taken at face value, since his article elsewhere dispar- 
ages the appeal to what the Bible literally says. A sin- 
cere respect for the scriptural norm will indeed recog- 
nize that contemporary evangelism reveals a measure 
of the spirit of our age as well as the spirit of apostolic 
concern. The atmosphere of modern meetings is often 
charged with sensual elements—to which the press and 
the spectators contribute as much as the evangelist. The 
Graham campaigns, happily, have lifted evangelistic 
music to a high level. But public entertainers, politi- 
cians, ecclesiastical dignitaries — introduced assuredly 
for their faith in Christ—thrill the gatherings with a 
fleshly “personality,” curiosity not easily associated with 
apostolic times. Modern evangelism sets out in fidelity 
to the biblical revelation, but often proves to be doc- 
trinally thin. Even the wonders of our Lord’s person 
and mission are sketchily given, and precision is lacking 
in delineating the ground and nature of man’s con- 
demnation and salvation. Sinners are not adequately 
exposed to the relevance of the Incarnation, Atonement 
and heavenly priesthood. Even repentance—empha- 
sized much more than the God-man—gets a one-sided 
orientation to the threat of calamity posed by our wicked 
social order rather than to the tragic loss of man’s glori- 
ous destiny in this life and the next through his spir- 
itual revolt. Thus evangelistic preaching reflects the 
hurried temper of the day in doctrinal matters. 

Especially in preaching the whole Gospel to the 
whole man the evangelistic thrust of our age, like that 
of every age, requires biblical scrutiny. Christianity is 
more than a religion of personal piety; it implicates all 
of life and culture. The Gospel addresses man as an 
intellectual as well as emotional and volitional being, 
and it calls for spiritual dedication in social no less than 
in private life. Dr. Morrison rightly wants Christian 
evangelism “content to preach nothing less than the 
whole gospel” and, we are confident, Dr. Graham would 
be the first to concur. But what is this “whole gospel” 
of which Dr. Morrison speaks? His pointed objection 
to special focus “on sin, repentance and the forgiveness 
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of God”; his intemperate charge that contemporary 
“evangelicals” have “raped” the “noblest word [i.e., 
‘evangel’] in the vocabulary of Christian evangelism”; 
his fervent appeal that ecumenical Protestantism “must 
not allow the world to believe that fundamentalism 
represents its conception of Christianity”—each and all 
require a biblical test to check the Century's concep- 
tion of “the whole gospel.” Swiftly evident is the fact 
that such adjectives as “truncated . . . distorted . . . 
shallow . . . unbiblical” are apt descriptions of any 
“gospel” that forfeits the centrality of man’s super- 
natural redemption through the atonement and resur- 
rection of Jesus Christ. Examination of preaching in 
apostolic times reveals this “good news” of proffered 
personal redemption to be the central thrust of the early 
Christian message. To prattle about acceptance of 
Christ as Saviour and Lord and yet to evade this “good 
news’ is to emasculate the Gospel and to falsify the 
evangelistic task. The Protestant liberalism that re- 
jected both this Gospel and its evangelism showed 
greater logic than the frenzied modern desire to recap- 
ture evangelism devoid of a valid evangel. 

The issue is pin-pointed by Dr. Morrison’s assertion 
that the Church is “the carrier, the mediator, of God’s 
unfailing forgiveness and love to all who in faith peni- 
tently share in its fellowship,” and that “Christianity 
is primarily a corporate religion.” He contends that 
“there is no support in New Testament Christianity” 
for an “individualistic . . . conception of salvation. 
Christianity is not primarily an individualistic experi- 
ence....” 

Assuredly the New Testament depicts the risen 
Christ as head of the body of regenerate believers; bib- 
lical Christianity is sadly perverted if Christian experi- 
ence is depicted as a mystical relation to God to be 
pursued in subjective isolation from the fellowship of 
other persons. We do not know any evangelist in 
Christian history who has taken this tack. The fact 
that the Holy Spirit, at the moment of the sinner’s 
regeneration, incorporates believers into the living 
Church of which the risen Christ is head—so that their 
new relation to the Head simultaneously brings be- 
lievers into new relation also to fellow members of this 
body of faith—is a standing emphasis in evangelical 
evangelism. So also is the plea that believers identify 
themselves promptly with a local visible congregation. 
There is no disposition, moreover, to deny that the 
Christian Church is bearer of the biblical revelation 
and the carrier of forgiveness (even if its nature and 
ground require greater biblical precision and fidelity 
than in contemporary liberal expositions). 

What is in dispute, however, is the automatic identi- 
fication of this Church as a spiritual organism with 
“organized Protestantism” (or with what is now often 


called “the organized body of Christ”) and the further 
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notion of the primacy of the corporate above the per- 
sonal in Christianity. That believers are subordinate 
members of a body which Christ heads is beyond doubt; 
but that the body is somehow exalted over its members, 
rather than constituted by its members, is open to 
serious debate. The Apostle Paul gloried in the Gospel 
in intensely personal terms: “I am crucified with 
Christ; nevertheless I live, yet not I but Christ liveth 
in me .. .” (Gal. 2:20). Evangelical Christianity al- 
ways has insisted that God acts immediately upon the 
human soul, that God saves (not men or institutions 
acting in his name). The Holy Spirit indeed uses 
means of grace (especially the Scriptures) as instru- 
mentalities, but he nonetheless operates directly upon 
the souls of men. The Gospel is nothing if it is not 
good news to the individual. 

His sharp words about the Protestant ministers of 
New York betray Dr. Morrison’s exaltation of con- 
temporary ecumenism above biblical evangelism. 
“Many ministers and churches” are asserted to have 
cooperated in the Graham crusade “under stress of a 
threat that their noncooperation will create an unseemly 
and costly division in the ecumenical fellowship.” 
Doubtless this factor explains participation by some 






metropolitan ministers, but Carist1aniry Topay doubts 
that the great majority of the New York clergy acted 
mainly from that motive. It is our judgment, rather, 
that a new sense of evangelistic urgency stirred many 
ministers and churches to cooperate. The real issue at 
stake in evaluating the situation in New York is sadly 
missed by the Century. Dr. Morrison climaxes his ap- 
praisal with the revealing comment that “we may be 
sure... that the fundamentalist groups and churches 
. . . did not intend to participate in the church federa- 
tion after the revival.” The more significant question 
is whether the federation will preserve its dedication 
to evangelism as the Church’s primary task now that 
the Garden crusade has ended. (The Protestant Coun- 
cil’s department of evangelism was unstaffed before the 
Graham crusade because of disinterest in evangelism. 
Since the Crusade, its concern for evangelism has been 
marked by a greatly enlarged budget and the addition 
of new personnel to implement an evangelistic thrust 
which believers will follow with keen interest.) Dr. 
Morrison quite glibly repeats the cliche that “Funda- 
mentalism is by its nature a divisive influence. .. .” Is 
not the Gospel likewise? And, for that matter, the 


liberal rejection of biblical Christianity, too? END 





MEDITATION 


It was Mr. Chesterton who told of the Frenchman who hated 
the Eiffel Tower 

And later discovered that the best way to get rid of it was 
to live in it. 

Similarly with God. 

One of the best places to get away from God is in a Church 

Or, better still, a Cathedral. 

There is the solemnity for instance, the smell of sanctity, 

The tall white candles; 

The Gregorian chant or Palestrina, 

The ethereal light slanting across John the Baptist in the 
west window, 

The beatific face of the Saviour Himself in Rembrandt red in 
the east 

(Given in memory of the late Bishop William Smitherton, 
1914-1925). 


The organ bringing Johann Sebastian Bach to earth again, 

The gray haired cleric sombrely telling of David's sin 

So safely stored in time; 

The modulated, carefully covered cough 

The luxurious scent of imported perfume, 

The fluted pillars, suitably chipped here and there, imparting 
age, 

The bronze, the brass, the milk white stone; 

The two war memorials and Mrs. Vinson’s plaque, 

The carved eagle with silver feet and wings atop the scripture, 

The cherubic choir singing from Bishop Thomas Ken, 

Two with freckled noses and four with crew cropped hair 

But all in perfect tune and timing; 

The smell of old wood and incense 

Now and then a whiff of Eucharistic wine; 

The Dowager in the next pew 





With sparkling Cartier diamond snugly encased on the fat 
fourth finger. 
And now the hymn, “Lead, Kindly, Light.” 


Yes, one can be very comfortable in a Cathedral 

You may even feel quite pious—for the time being that is. 

You see, everything is so clean, so cautious, so very safe and 
solid too, 

Carrying with it the correct tinge of “God’s in His heaven, 
all’s right . . .” 

It is, if you like, so remote and removed from confusion, 

The world’s din and the anxious throb of man’s heart; 

Nobody looks to be in trouble 

And no stain of sin about whatever that may be 

It is precise, punctilious, proper and everything seems so 
prosperous 

(And the President made a 78 to-day at Augusta, Georgia.) 

Nothing raucous here, nothing rash and most certainly nothing 
radical 

(The stock market took a rise to-day, and steel and chemicals 
did very well.) 

And what a nice crease you have in your trousers, 

Anything baggy except under the eyes would be quite out of 
place here, however. 

And here’s the Dean at the door, 

A jolly chap, but not too jolly mind you; 

His handshake has that measured squeeze (those diamonds 
pressed can hurt,) 

Savoir faire he has; quite even teeth for over 45, don’t you 
think? 

But anxious now for his pipe and tea and marmalade. 

Yes, it’s nice to go to Church. There you can nod to God. 

Erxtis Jones Houcu 
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EUTYCHUS and his kin 








ALL OUT FOR EASTER 


Pastor Peterson’s Christmas peeve has car- 
ried over to Easter. He predicts that the 
Easter Bunny will soon be riding in 
Santa’s sleigh. There is scarcely time now 
for the clearance sales in between. The 
pastor is depressed by Easter fashions in 
pew and pulpit—the liberal spending of 
the first and the liberal theology of the 
second. We are indebted to him for the 
following selections from his forthcoming 
anthology All Out for Easter. 


Flowers in the Pulpit 
The eloquent Doctor, 
To the pulpit born, 
Wanders in the garden 
On Easter morn 


And, wreathing the garlands, 
With poetic powers 
He distils sweet odors 


Of verbal flowers: 


“Perfume everlasting 
Wafts from springtime bloom . . .” 
Preaching in the garden 


He missed the tomb! 


Absorbed in the glory 
Lilies may afford, 

He beheld no angels 
Or living Lord! 


Easter Observance 


To observe Easter season 
Will cost her much— 

For that mad little hat as 
A lighter touch, 

For the strange new dress which, as 
Fashion decrees, 

Must be quite free of shape, like 
A French chemise. 

Yet she bears like a saint the 
Financial strain; 

She'll adorn Easter's pew it 
It doesn’t rain! 


These poems have been edited slightly. 
The first originally included the words, 
“. . . lost in the Howers he mythed the 
angels.” 1 am glad to say Peterson him- 
self was dubious about the pun. 


EUTYCHUS 
SAVING THE REPUBLIC 


Your editorial, “Can We Salvage the Re- 
public?” (Mar. 3 issue) . . . is eloquent, 
prophetic in the best tradition, and makes 
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a number of points which are desperately 
in need of the kind of statement you 
have given them. Epmunp A. Opitz 
The Foundation for Economic 
Education, Inc. 


Irvington-On-Hudson, N. Y. 


Is such a decline honestly such a terrible 
thing? Can I not have enough faith that 
God will lead the world finally to free- 
dom without America being the power 
nation in the world? Perhaps there is a 
leading role for rich Africa to play in 
world affairs. Maybe the Middle East 
which once cradled civilization will again 
lead to world power. Perhaps even the 
people of Russia who know firsthand the 
tyranny of oppression and hate can and 
will one day break those bonds and show 
us all how precious is the sweet taste of 
freedom and lead the world. 

Chesterfield, Ind. Mrs. Haroitp Criark 


Your blind criticism of the National 
Council is out of place in these perilous 
times when Christians must join forces 
to fight the common enemy... . 

Mrs. Werner G. Keucuer 
Franklin, Ind. 


1 am far from being in agreement with 
all the actions or pronouncements of the 
National Council; nevertheless I am con- 
vinced that the repetition of the un- 
founded and discredited charges of col- 
lectivism and socialism against the Na- 
tional Council, can only proceed from 
attitudes which are either bigoted or mis- 
informed. Crarces P. Smiru 
St. Luke’s Lutheran Church 

Huntington Park, Calif. 


@ Perhaps an analytic survey of policy 
statements on social action by NCC (and 
its predecessor the Federal Council of 
Churches) is in order. CHrisTIANITY 
Topay made no blanket “charges of col- 
lectivism and socialism against the Na- 
tional Council.” But it does not concede 
that those who have found leftist ten- 
dencies in some of its pronouncements 
have acted merely from bigotry or igno- 
rance.—Ep. 


Congratulations on your editorial “Can 
We Salvage the Republic.” Excellent. 
. . . And, for the record 1 wish to call 


your attention to an error in fact. Frank 





Chodorov never was a socialist, on the 
soapbox or off. He was a soapboxer, but 
the torch he carried was the single tax, 
or rather the philosophy of Henry 
George, which is quite a different thing. 

Frank CHoporov 
Berkeley Heights, N. J. 


Undoubtedly, you have brought fire down 
on your head from the ramparts of the 
National Council of Churches, Rome, 
Labor and Government. But you do not 
stand alone in your convictions and 
analysis. E. V. May 
North Oxford Baptist Church 

Oxford, Miss. 


Your analysis of the situation America 
finds herself in today indicates an under- 
standing that | wish more of our people 
possessed. I share your apprehension as 
to the future of America, unless present 
trends can be reversed. . . . It is refresh- 
ing to know we have a religious maga- 
zine that dares to sound a warning, even 
though it may fall on an unresponsive 
people as did that of prophetic voices of 
past generations. S. A. Wigs 
Ozark, Ark. 


It is the truest and clearest survey of the 
present situation and its cause I have ever 
read. As a Christian duty and American 
responsibility, it must be reprinted in 
tract form, so that it may be distributed 
by the thousands throughout our tor- 
tured and confused country. 

Central Baptist Church F. H. Jounson 
Dayton, O. 


1 can see in my mind’s eye the swing of 
the pendulum all across the broad area of 
religious thinking in America. And to be 
able to see in print an article such as this 
is gratifying. M. A. Woopson 
Bethel Baptist Church 

Olanta, S. C. 


The statement about the government as- 
suming many of the former functions of 
the Church . . . aroused my attention. 
The Church has been especially negli- 
gent in the field of charity. She freely 
accepts the gifts of her members but will 
do little in time of trouble even for her 
own. This is her greatest shame! 
Churches could at least give an an- 
nuity based on a family’s previous con- 
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tributions. Many would never ask for it; 
yet the troubled would take it because it 
would not be charity but a rightful re- 
turn on their investment. 

Cincinnati, O. S. Eucene Murpny 


Your very splendid and to the point edi- 
torial . . . turned me very definitely as 
to sending in my subscription. . . . I have 
thought along that line many times, and 
still have a grave doubt in my mind that 
this nation can ever repent and return 
to the sound ideas of the founding 
fathers. 

Paso Robles, Calif. C. F. McFartanp 
I believe that we cannot salvage the Re- 
public because we are already too far 
gone. The Reformation doctrine of lib- 
erty of all of life under God, never took 
deep root in the new world. . . . Neu- 
trality is one of Satan’s greatest inven- 
tions. Not Christianity but rather atheism 
predominates in the schools. In politics, 
no room for the God of the Bible. Unless 
we get together in earnest prayer and 
repent, we are doomed as a Republic. 


Highland, Ind. REINDER VAN Tit 


TOMORROW'S EVANGELISM 


In J. Marcellus Kik’s outburst against 
Charles Templeton’s Evangelism for To- 
morrow (Feb. 17 issue), one detects a 
vigorous attempt to defend the tradi- 
tional evangelism of our day. . . . 

But it would seem that Templeton has 
rightly revolted against our “one-shot” 
brand of evangelism which moves heaven 
and earth to evoke a “decision” and pats 
itself on the back for a job well done. 

Even allowing for the book’s faults, 
I consider Kik’s article a bit too severe. 

Hersert Henry ExRENSTBIN 
Bethany Baptist Church 
Philadelphia, Pa. 


Your . . . review . . . is indeed timely. 
As one who recalls affectionately Dr. 
Templeton’s early days in the evangelistic 
field, it hurts me to confess after two 
readings that (this) is one of the saddest 
books I have ever read. . . . 

Dr. Templeton has succeeded in un- 
folding the danger of the pulpit in these 
crisis days, the weakening danger of skill- 
ful preaching that falls short of redemp- 


tive revelation. 


Evangelist Peter R. JosHua 
Presbyterian Church U.S.A. 
Geneva, IIl. 


PRESIDENT OF THE WORLD 


Let me throw a swift salute . . . for the 
grand good sense in the piece on World 
Government and Christianity (Feb. 3 


issue). A world government—in spite of 
the great Einstein’s demand for it, to 
escape the perils of nationalism-gone-mili- 
tarist with his baby atom-bombs—is sui- 
cide of the prophetic voice of the rare 
far-seer. I ask myself, when a ‘demo- 
cratic’ world government is outlined (as 
by a U. of Chicago commission) whom 
would I vote for, for world-president? 
Exactly nobody. 

Witt Ernest Hockine 
Madison, N. H. 


AROUSING PREACHERS 


The article by Cannon and Everett (Feb. 
17 issue) . . . interests me very much. 
Certainly there is deep need for an 
aroused public opinion on the subject. It 
seems to me that preachers need arousing 
more than anyone else. It is extremely 
doubtful that the vast majority of the 
brethren are acquainted with the type 
and volume of obscenity that has been 
flooding the country for a long time. 

Raymonp W. Serre 
Monte Vista, Colo. 


Pious churchmen may deplore trashy 
magazines, but how many churches, 
much less pastors, are . . . conducting 
detailed and realistic classes or programs 
on what... the . . . Biblical ideal of 
family is... . 

Crarence F. ScuNeIper 
Bellerose, N. Y. 


Thanks for your significant Christian 
literature issue. The many excellent ar- 
ticles and the editorial, “Upturn in Evan- 
gelical Publishing,” have a combined ef- 
fect of powerfully helping readers realize 
the importance of the written word of 
God. And the article, “Sex and Smut on 
the Newsstands,” is valuable for showing 
the tragic results that occur when writers 
do not stand under the prophetic judge- 
ment of God and are not guided by 
Christ. James W. Canty, Jr. 
Religious News Editor 
The Nashville Tennessean 
Nashville, Tenn. 


Sincere appreciation for the two fine and 
enlightening articles titled “Why our 
Preaching Fails” and “Sex and Smut on 
the Newsstands”. . . . 

These were among the best ever ap- 
pearing in the pages of CurisTIANITY 
Topay. A. W. Campsie 
First Church of God 
Princeton, West Virginia 


We . . . thank you for printing it and 


thank the men engaged in this repulsive 
task, which is so necessary for the wel- 








fare of our young people and our country. 
Dayton, O. Mas. Paut SuHive.u 


A world of praise should be given to 
Ralph A. Cannon and Glenn D. Everett 
for their two-year study of vile literature 
on our newsstands. 
Baltimore, Md. Mas. Ray Keyes 
(The) article . . . inspired me to at- 
tempt to launch a one-woman campaign 
here against these magazines. 

. .. Encouraging is the fact that simul- 
taneously with my interest, there seems to 
be a general awakening here to this 
wes .% 

If there was ever a problem crying for 
action by ministers and church people, 
this is it. 
Louisville, Ky. Maras. Sgevsy V. Lovz 
I couldn’t help but think that were there 
more genuine preaching of the evange- 
listic type and less of the philosophy of 
men, a great deal of this stuff would not 
have the appeal to people in general 
as it does now. 

H. R. Coats 
Missouri Conference of Seventh-day 
Adventists, Kansas City, Mo. 


MANY-SIDED TRUTH 


In . . . “Why Our Preaching Fails” by 
F. R. Webber (Feb. 17 issue), his . . . 
statement that all preaching should be 
“Christ-centered” is beyond dispute. But 
he makes the mistake so frequently re- 
peated by extreme conservatives, in 
falsely charging that Christ-centered 
preaching is vanishing. . . . 

. . . Christ-centered preaching . . . is 
preaching not only a theology about 
Christ and salvation; it is a presentation 
from the Scriptures of Christ’s full mes- 
sage, exemplified, to be sure, in a plan 
of salvation, but also by his life, teach- 
ings and personality, with direct applica- 
tion to modern problems of life. . . . 

I have visited more than a thousand 
churches, speaking, counselling. . . . In 
nearly all of them—conservative, moder- 
ate and those sometimes referred to as 
liberal—I find, with varying success, a 
Christ-centered program, more effective 
in my opinion than a one-sided program 
of evangelism in the marrow sense. 
Truth is many-sided. | Hersert Forp 
Lincoln, Neb. 


It is interesting that Webber spends one 
full third of a column quoting a man who 
70 years ago was saying what he is say- 
ing is true today... Arsert O. Kean 
Fourth Avenue Christian Church 
Columbus, Ohio 
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Would God that every seminary student 
and any other erstwhile preacher would 
take its message to heart. 

Danret J. Onvov 
First English Lutheran Church 
Missoula, Montana 


PLEA FOR SIMPLICITY 


L. Nelson Bell’s . . . “Simplicity in 
Preaching—a Plea” (Feb. 17 issue) em- 
phasizes a need which I have longed to 
express, and it does it far better than I 
probably could. . . . 

There was a time when I preached 
that I searched for ideas and then tried 
to find Scripture to bolster up those 
ideas; now I go to the Word itself and 
simply invite my people to see what God 
has to say.... Ernest Ruark 
Mexico Baptist Church 
Mexico, Me. 


PRESERVING THE DOLLAR 


Thanks for your excellent editorial on 
inflation (Jan. 6 issue). It should do 
much to make clear that inflation is an 
increase in the supply of money and 
credit, and that government is directly 
responsible for it. Unwise action by both 
capital and labor certainly develops in- 
flationary pressures. But unless govern- 
ment responded by increasing the supply 
of money those who seek wages or prices 
higher than the market will support, 
would soon bring unemployment and loss 
of sales upon themselves. That would 
quickly put an end to the spiral. Unfor- 
tunately, government responds to the 
pressure by increasing the supply of 
money and credit, as the purchasing 
power of the dollar falls lower and lower. 
Unless our government changes its 
course, the dollar will eventually be de- 
stroyed as have most of the other fiscal 
units of the world. 
NorMAN VINCENT PEALE 
Marble Collegiate Church 
New York, N. Y. 


I wish to congratulate you. . . . It is a 
clear presentation of one of the great 
dangers confronting our nation. So long 
as we have a currency whose value is 
subject to the whims of a handful of 
people who may be motivated at times 
by political expediency, the economic 
foundations of our nation are in constant 
peril. Gesorce S. Benson 
The National Education Program 
Searcy, Ark. 


““MATERIALISTIC TRUTH"’ 


Mr. Shen, in his comments on the Rev. 
Mr. Hebert’s book (Mar. 3 issue)... 
upbraids your reviewer . . . for “dodging 
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the main issue,” . . . “Does the doctrine 
of verbal inspiration . . . not involve a 
‘materialistic’ view of truth, or an intel- 
lectualistic conception of revelation? Can 
either of them be justified on biblical 
grounds?” 

At least Mr. Shen has not subjected 
us to the entire gamut of cliches on this 
point, a good summary of which must 
include at least “Aristotelianism,” “Greek 
(vs. Hebrew) view,” “scholasticism,” and 
“rationalism” in addition to “intellectual- 
ism,” “materialistic view” and “Funda- 
mentalism.” 

Ever since Brunner and others have 
popularized the “Truth as Encounter” 
view, it has been the fashion to assert 
that truth is not factual correctness (the 
quality of statements of being in accord 
with reality), but rather some indefinable 
ectoplasmic “something,” which is now 
God himself, now Christ, now some re- 
lation between God and man, but never 
anything as definite as Scripture or doc- 
trinal statements. Moreover these claims 
are habitually advanced in tones imply- 
ing that they are so obviously self-evident 
as to be beyond question or necessity of 
proof. (Cf. the dutiful approval and un- 
original rehearsal of the neo-modernistic 
cliches in the Christian Century's Nov. 
27 review, by Dr. Marty, of Hebert’s 
book.) In fact, such proof is rarely even 
attempted. To question this modern 
dogma is to blaspheme the very mother 
of all of neo-modernism’s . . . sacred 
cows. ... 

These claims about truth have so per- 
meated the theological atmosphere, that 
even many a conservative is embarrassed 
by the term “propositional truth” . . . 
and when the arrogant, proofless cliches 
begin to fly, these poor conservatives run 
in dismay... . 

For which position is the stigma of 
“jntellectualism” intended? Obviously 
for the traditional doctrine of the Church 
that Scripture does not merely contain, 
but by virtue of divine inspiration, itself 
is the infallible Word of God. . . . It fol- 
lows since Scripture consists of words 
and propositions, that there is such a 
thing as propositional truth and revela- 
tion in theology. . . . The denial of “prop- 
ositional truth” is a convenient device 
by which the whole obligation to be 
orthodox is with one stroke eliminated, 
and everyone is left free to “witness to” 
his own “encounters” as he sees fit. This 
is nihilism. . . . 

Is the traditional doctrine “unbibli- 
cal?” Nonsense. Our Blessed Lord Him- 
self asserts: “Scripture cannot be broken” 
(John 10:35). Note that (1) the refer- 


ence is to a specific proposition, even one 






of relatively minor importance; (2) this 
proposition “cannot be broken” because 
it belongs to a specific series of proposi- 
tions, explicitly recognized as “written,” 
and collectively known as “Scripture.” 
Or take the refutation of the Sadducees 
(Mt. 22:23f.). Here our Lord (1) 
identifies error with definite propositions, 
not encounters, (2) opposes to these 
other propositions, and (3) establishes 
the truth in the matter not even with a 
direct proposition from Scripture, but 
with a mere, and shockingly Aristotelian, 
deduction from Scriptural propositions. 
St. Paul also identifies authoritative rev- 
elation with a collection of propositions, 
(2 Tim. 3:15 f.).... 

Shocking! Christ and his holy Apostles 
represent the materialistic concept of 
truth! The fact of the matter, of course, 
is that this “concept” is not particularly 
or peculiarly materialistic, but is simply 
the common meaning of the term, as also 
Webster testifies. We can congratulate 
the atheistic materialists of our day at 
least upon a laudable amount of clear 
thinking, candid definition, and logical 
rigor, virtues which modern theologians 
should be advised to emulate. . . . 

Kurt E. Marquart 
Redeemer Lutheran Church 
North Tonawanda, N. Y. 


NATURALISTIC ARROGANCE 


The account of the recent meeting or- 
ganized by the faculty of Chicago Uni- 
versity School of Theology surprised me. 
The demand for a naturalistic Chris- 
tianity seems to me not only intellectually 
arrogant, but also shockingly absurb. 

Science has not, and never can ex- 
clude the supernatural. . . . 

The natural sciences are indeed a 
great and important discipline of truth. 
If, however, their uniformed prejudice 
against the supernatural should succeed 
in discrediting a transcendent faith, their 
unfounding of freedom, and so of moral- 
ity, may result in the violent end of 
modern civilization. I do not believe this 
will happen; but neither do I believe that 
men whose minds have been shut up to 
one discipline of truth are going to com- 
mand the thinking of the second half of 
the 20th century. The risen Christ is the 
Lord of history, and He will find a way 
to undergird the Gospel which He in- 
stituted at such infinite cost... . 

Harotp Paut S1Loan 
Brown Mills, N. J. 


IN RE JONATHAN EDWARDS 


Not long ago we visited with a Seminary 
classmate who has served for about two 
decades as Professor of Systematic Theol- 
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ogy in one of the leading seminaries of | 
our country, is the author of several | 
widely read books on theology and is 
recognized as one of the most able theo- 
logians of our country and time. We 
spoke to him concerning the dispropor- 
tionate emphasis being placed upon the 
mercy and love of God so prevalent today 
in pulpit and religious press, expressing 
the opinion that this is a chief explana- 
tion of the tragic let-down in morals 
marking our time, lawlessness and fact 
that there are comparatively few people 
now who fear God. The Professor replied 
that he shared my opinion and if time 
permitted he had it in his mind to write 
a volume on this subject. 

Those who take a different view will 
be surprised if they will consult their 
concordance to see how many times the 
Scriptures mention the justice and wrath 
of God and enjoin the fear of God... . 

It is a tremendous responsibility any 
teacher or minister takes who misrepre- 
sents the true character of God—perhaps 
sometimes through quest for popularity! 
Surely he would not fail to warn his 
friends of an approaching train or storm. 
“Faithful are the wounds of a friend.” 

Lee RALpu Puipps 
Erie Conference, Methodist Church 
Townville, Pa. 


THE TURNING POINT 


I was particularly pleased with the Dec. 
9 issue, containing Martyn Lloyd-Jones’ 
Christmas sermon and Earl L. Douglass’ 
. . » “Our Lord’s Virgin Birth.” 1 was 
Moderator of Philadelphia North Pres- 
bytery when Earl Douglass asked to be 
received by letter from a New York State 
Presbytery and become Pastor of Summit 
Church. At once there was a protest, 
and I urged Presbytery not to act hastily; 
and after he read a statement of his 
Christian faith, he was received and the 
call approved and placed in his hand. 
That, I take it, was the turning point in 
his ministry, and he and Mrs. Douglass 
became big factors in the Presbytery, and 
later on he took over Wm. T. Ellis Sun- 
day School lesson job, etc. 

Gettysburg, Pa. Harry S. Ecker 


LATE LAUNCHING 


To me CurrsTIANITy Topay is must 
reading. It is extremely stimulating, very 
evangelical, evangelistic—and just what 
I want, and need. It should have been 
launched years ago—many of them— 
when I was much younger—with more 
years ahead to use and profit by it. 

FRANKLIN L. ARTLEY 
Elmora Presbyterian Church 
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Another Significant Series of Essays 
commencing in the April 14 issue 
and continuing fortnightly 


ESCHATOLOGY 


The Church in the Last Days 

The Return of Our Lord 

The Intermediate State 

The Final Judgment 

Hell: The Punishment of the Wicked 
The Final Triumph 

Heaven: The Believer's Final Bliss 
The Bible View of Immortality 


G. C. BERKOUWER 
WILLIAM C. ROBINSON 
JOHANNES G. VOS 

J. THEODORE MUELLER 
ROGER NICOLE 
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JOHN MURRAY 
OSCAR CULLMANN 


The Christian Hope and the Millennium 


The Premillennial View GEORGE E. LADD 
JOHN F. WALVOORD 
LORAINE BOETTNER 


WILLIAM J. GRIER 


The Premillennial-Dispensational View 
The Postmillennial View 


The Amillennial View 
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WHAT PROTESTANT MINISTERS BELIEVE 
39% 
35% 
—N 14% 12% — 
— \\ é 
AS — 
Conservative Fundamentalist Liberal Neo-orthodox 
This is how the American Protestant ministry aligns itself in theo- 
logical classifications, according to the results of a representative 
sample survey conducted for CHRISTIANITY TODAY. 


Three out of every four Protestant ministers classify =. as “conservative” 

“fundamentalist,” while the fourth says he is “liberal” or “neo-orthodox.” 

os indicates a representative nation-wide survey of pte ministers. The poll 
was conducted for Curistiantry Topay by the Opinion Research Corporation of 
Princeton, New Jersey, using scientific random-sampling methods last October and 
November. 

This question highlighted each survey interview: 

Just how would you generally classify your theological position—fundamentalist, 
conservative, neo-orthodox, liberal, or some other category? 

This is a breakdown of replies: 


TS LEE a 39% 
EEL RET OS 35% 
Ie RS A eT LER te 14% 
PNODOTERDMOR ........<cscccsescorssesvesccsoeveszese. 12%. 


The classifications of theological position were left to the clergymen to define for 
themselves in their own understanding of the terms. 

All were asked whether they felt it was essential to preach and teach the doctrines 
of: (1) God as creator of man, (2) the literal resurrection of Christ, (3)}) Christ as 
Saviour and Lord, (4) One sovereign God, (5) the Bible as the authoritative rule, 
(6) Christ as the Son of God, (7) the Bible as having been verbally inspired by 
God in original writings, (8) the virgin birth of Christ, (9) the vicarious substitu- 
tionary atonement of Christ, (10) the literal return or of Christ, 
(11) the unity of all believers in Christ. 

Virtually every minister said it is essential to preach and teach that God is creator 
of man, and that Christ is Saviour and Lord. An overwhelming majority said it is 
essential to preach and teach the Bible as the authoritative rule of life and death, the 
unique deity of Christ as the Son of God, and the unity of all believers in Christ. 

However, 33 per cent said it is not essential to preach and teach that the Bible 
is verbally inspired by God in original writings. Other “is not essential” percentages 
included the literal return or “second coming” of Christ, 26 per cent; virgin birth 
of Christ, 18 per cent; vicarious substitutionary atonement of Christ, 17 per cent; 
historical, literal resurrection of Christ, 11 per cent. 

Some 27 per cent feel that working for organic church unity is a “very important” 
task of the Church. Only 18 per cent of the ministers believe in church union 
through organic mergers. ‘About 48 per cent believe in church unity only through 
doctrinal beliefs, while 24 per cent are against any form of merger. 

The interviews indicated that most conservative ministers tend toward desire for 
church mergers on the basis of doctrinal beliefs only, while the liberal and neo- 
orthodox want mergers based on organic union. 

In interpreting the survey, 


“second coming” 


it should be noted that, generally speaking, theological 
liberalism exaggerates the immanence of God while virtually denying his transcend- 
ence. Hence, the doctrine of God’s wrath, man’s fall, miraculous revelation and 
redemption, a unique divine incarnation in Christ—all these are denied. The Bible 
is dismissed as nothing more than a record of “the highest religious and moral insights.” 
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Neo-orthodoxy reacts against liberalism 
in exaggerating God’s transcendence and 
emphasizing God’s judgment, man’s sin 
and Christ as Lord and divine Saviour. 
But it carries forward the liberal rejec- 
tion of revealed doctrines and precepts 
and asserts special divine revelation, for- 
mulating it as suprarational, nonintellec- 
tualistic confrontation of each individual 
as against a once-for-all revelation in 
Christ and the Bible. 

Fundamentalism is at the extreme 
right of the theological scale. Conserva- 
tive religious beliefs fall in between fun- 
damentalism and neo-orthodoxy. 

Of the ministers in the survey who 
call themselves only 59 
per cent said it is essential to preach and 
teach that the Bible was verbally in- 
spired by God in original writings. Twen- 
ty-five per cent in the neo-orthodoxy cate- 
gory and 23 per cent in the liberal classi- 
fication felt the same way. 

The survey indicated that CurisT1an- 
rry Topay has the highest paid subscrip- 
tion rate and the most extensive reader- 
ship of any religious magazine read by 
American Protestant ministers. Accord- 
ing to the poll, more ministers read 
Curistianity Topay regularly than the 
next two most-widely read religious mag- 
azines combined. Of the ministers inter- 
viewed, 46 per cent said they read 
CuristTiAniry Topay regularly, another 
35 per cent said they read it occasionally, 
a total of 81 per cent. Some 61 per cent 
of the ministers interviewed said they 
agreed with Curistianiry Topay’s point 
of view. 

“As the ministers discussed the church 
unity issue,” the official report of the 
survey said, “they expressed a range of 
differing viewpoints. There is general 
agreement on the need to accept Jesus 
Christ and his teachings as revealed in 
the Bible, but frequent disagreement on 
the importance of rituals, as illustrated in 
the following comment from a Methodist 
minister on the question, “What are the 
most essential doctrinal beliefs necessary 
for church unity, as you see it?’” 

‘I think the first basic thing would 
be the belief in Jesus Christ; that is, at 
face value because there are many differ- 
ent theories concerning him. To me, this 
would be the basic. Other things could 
come out, such as the method of baptism, 
communion, and whether we have seven 
sacraments or two. The Methodist 
Church does allow more liberal thinking 
than some.’” 

The survey interviews were held in 
the offices and homes of the clergymen. 


“conservative,” 
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The Tables Turned 


A bank of Easter flowers flanks the 
flag with the six-pointed Star of David in 
the little church at 3839 West Lawrence 
Avenue. The sign says “Our Messiah Is 
Risen.” A group of young people are re- 
hearsing their parts for a dramatization 
this Sunday of Christ’s resurrection. The 
minister’s announced topic for his Easter 
morning sermon: “His Resurrection Is 
Best Proven by Our Resurrection to a 
New Life.” 

This is Chicago’s First Hebrew Chris- 
tian Church, a 110-member congregation 
pastored by the Rev. David Bronstein 
and his brother-in-law associate, the Rev. 
Morris Kaminsky. 

The Rev. Mr. Bronstein thinks it 
ironic that the Chicago Sun-Times 
should refer to his church as an “eccle- 
siastical oddity.” It is considered unusual 
for Hebrews to be Christian now. Two 
thousand years ago it was considered un- 
usual for Gentiles to be Christian. Acts 
15 records a squabble over the admission 
of Gentiles into the early church. 

The First Hebrew Christian Church of 
Chicago is Presbyterian. It is similar to 
a number of missions and chapels scat- 
tered throughout the country, mostly in 
larger cities. Many of these Hebrew 
Christian groups are not affliated with 
any church; a number are connected with 
Jewish evangelistic organizations such as 
the American Association for Jewish 
Evangelism, the American Board of Mis- 
sions to the Jews, the Christian Approach 
to Missions, the Cleveland Hebrew Mis- 
sion, the Hebrew Christian Alliance, the 
Hebrew Christian Fellowship and the In- 
ternational Hebrew Christian Alliance. A 
key Canadian effort is Scott Mission in 
Toronto. 

Bronstein, 71 and a graduate of Mc- 
Cormick Theological Seminary, preaches 
the credo that Christianity is the spiritual 
and historical fulfillment of Judaism. 
Born in Bessarabia and raised an Ortho- 
dox Jew, he was converted to Christianity 
after coming to the United States at 22. 
Free English lessons at a Baptist church 
in Baltimore introduced him to the fact 
that the Messiah had come. 

Bronstein’s pattern of church services 
is patterned after that of a typically 
Protestant congregation. Attendance in 
Sunday school classes and at Wednesday 
evening prayer meetings is growing. In 
Bible instruction, there is emphasis on 
connections between the Old Testament 
and the New. 

The pastor gets much (Cont'd on p. 34) 





Deaths: Dr. Robert H. Pfeiffer, 66, 
Harvard archaeologist and Old Testa- 
ment higher critic, in Cambridge, 
Massachusetts; Dr. Hermann UII- 
mann, 71, Lutheran journalist, while 
visiting in Sweden. 


Seminary: To be established by 
Conservative Baptists of the San Fran- 
cisco Bay area. Classes expected to 


open in the fall. 


Election: As treasurer of American 
Bible Society, Charles W. Baas; as 





PEOPLE: WORDS AND EVENTS 


president of Moody Bible Institute 
Alumni Association, Dr. Robert A. 
Cook. 


Dedication: A new $2,500,000 
United Lutheran Church headquar- 
ters in Philadelphia, by Dr. F. Eppling 


Reinartz, denomination secretary. 


Appointment: Dr. Clyde S. Kilby, 
Wheaton College professor, as execu- 
tive secretary of Lambda Iota Tau, 
national collegiate honorary society for 
students of literature. 








The Bible and Defense 


The Bible is the spiritual mainstay of 
the defense of America, says Secretary of 
the Army Wilber M. Brucker. 

The cabinet member states that he is 
confident that a nation which “practices 
the principles encompassed in the Bible” 
will survive, but that a nation which 
spurns them “will not long endure.” 

“The Bible points the way to a gen- 
uine brotherhood of man .. . as well as 
the only way to lasting peace.” 

Secretary Brucker, a Presbyterian, gave 
his views as to the “tremendous role” the 
Bible has played in the life of America 
in a Lenten meditation written for a 


Washington newspaper. 


Evangelism for Hawaii 


Hawaii's Southern Baptist churches 
will sponsor a two-week evangelistic cru- 
sade next month. 

Nine visiting ministers will speak. 

Southern Baptist missionaries first 
started work in Hawaii in 1940. A local 
convention was organized in 1943 and 
now includes 18 churches representing 
all major islands of the Hawaiian chain. 

The April evangelistic effort will be 
led by E. V. Appling, Haynesville, Lou- 
isiana; Dr. Earl B. Edington, St. Peters- 
burg, Florida; Earl Stallings, Ocala, Flor- 
ida; L. T. Daniel, Dallas, Texas; Gerald 
Walker, Pensacola, Florida; Wayne De- 
hony, Jackson, ‘Tennessee; Charles 
Bowles, Birmingham, Alabama; Ramsey 
Pollard, Knoxville, Tennessee; and Ed 
Boles, Floy Dada, Texas. P.T. 


Rocket Addendum 


A St. Christopher medal was attached 
to the second stage of the Vanguard 
rocket which successfully launched the 
Navy’s first satellite. Strangely enough 


the request to wire the medal to the 
base of a gyroscope package was made on 
the same form required for any change 
in the Vanguard’s design. The request 
was signed by F. Paul Lipinski of the 
Martin Company, Catholic engineer who 
suggested the medal, and by 11 others, 
among whom were Catholics, Protestants 
and Jews. 

Under the form’s heading “Description 
of change required,” a St. Christopher 
medal was drawn. Underneath was a 
sketch of the gyroscope package with the 
medal installed. 

The “Reason for change” was given 
as “addition of Divine guidance.” 


Four-Month Crusade 


Evangelist Hyman J. Appelman 
opened a four-month tour of New Eng- 
land by proposing a “divine conference” 
in an address before the twenty-ninth 
annual meeting of the New England Fel- 
lowship of Evangelicals in Boston. 

Said Appelman: “Russian Communist 
leaders are proposing a top level confer- 
ence. What America needs most is a 
conference with the Top of the top, with 
God, in Jesus Christ, and in the Holy 
Spirit.” Born in Russia, Appelman recently 
returned from a tour of his native land 
during which he conducted services in 
Moscow, Leningrad, Kiev and Kharkov. 





CANADA 
A Third Career 


What would prompt a Princeton Theo- 
logical Seminary graduate who once drew 
crowds of 40,000 as an evangelist to wash 
his hands of the Christian ministry? 

Toronto-born Dr. Charles Templeton 
was so busy criss-crossing ocean and con- 
tinent in his new capacity as television 
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producer that he hardly could find time 
to explain. 

“If you're going to preach effectively,” 
said the 42-year-old Templeton as he left 
for Rome and Cairo to secure personality 
interviews for TV, “you have to have 
conviction. My convictions as to some 
aspects of Christian doctrine became di- 
luted with doubt. I don’t say I’m right 
and all others are wrong. But feeling as 
I do, I could not go on in the ministry. 
So I left.” 

Templeton’s new vocation is his third. 
At 17 he joined the Toronto Globe as a 
cartoonist, but within five years he was 
active as an evangelist. He won respect 
as a minister by building Toronto’s Ave- 
nue Road Church from virtual nothing- 
ness into one of the largest congregations 
in the city. He became swamped with 
invitations to address church services and 
evangelistic rallies across America and 
Canada. He was one of the first execu- 
tives of the Youth for Christ movement. 

When Templeton went to Princeton 
Seminary, his convictions veered to neo- 
orthodoxy. Now he views his pre- “Prince- 
ton formal theological training as “super- 
ficial.” 

Ordained a Presbyterian minister in 
1951, Templeton became the first full- 
time evangelist for the National Council 
of Churches. Three years later he re- 
signed to become secretary of the evan- 
gelism division of the Presbyterian 
Church in the U.S. A. He resigned that 
post in 1956. 

Since last June, Templeton has been 
writing plays for a Canadian television 
network. His “Love Is a Punch on the 
Jaw” is the story of a pacifist minister 
who finds himself in a position where 
violence is inescapable. Another of Tem- 
pleton’s plays is titled “Absentee Mur- 
derer.” He is also a performer on CBC- 
TV's “Close-Up.” 

Last year, Templeton and his wife 
parted via an amicable, uncontested di- 
vorce issued in Juarez, Mexico. The 
former Mrs. Templeton, who once sang 
at her husband’s meetings, has since 
remarried. 

Templeton’s marital problems were re- 
ported to have played no part in his 
decision to leave the church. But he has 
been quoted as saying that had he con- 
tinued in the ministry, there would have 
been no divorce. 

“The decision to change my vocation 
was a slow and painful one,” said Tem- 
pleton. “I could continue to preach, with 
mental reservations, or accept the alterna- 
tive and leave the ministry. It became 
clear to me that I had no other choice.” 

(More Canava News, page 33) 
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PROTESTS CHURCH MEDDLING IN PUBLIC AFFAIRS 


The National Council of United Pres- 
byterian Men was cautioned against the 
perils of ecclesiastical meddling in polit- 
ical and economic affairs, in which 
church leaders are fallible, to the neglect 
of inspired precepts and principles, by 
]. Howard Pew, president of The Foun- 
dation of the Presbyterian Church 
U.S.A. 

The session in Chicago’s Palmer 
House marked the first united meeting in 
a century of laymen of the Presbyterian 
and United Presbyterian Churches, 
scheduled to merge in May. 

Mr. Pew declared that the Founda- 
tion, already gifted with more than 
$700,000, is concerned not only with 
acquisition and custody of funds, but 
with “the preservation of a spiritual 
heritage of precept and principle” em- 
bodied in the Constitution of the Presby- 
terian Church in the U.S.A. 

Mr. Pew stressed the basic Presby- 
terian tenets of individual freedom to ex- 
ercise private judgment in matters of 
conscience, and the corporate church’s 
restriction from involvement in matters 
that are properly the concern of the 
state. 

The founders of Presbyterianism, he 
granted, “fully believed that the teach- 
ings of Christ should be extended to 
every aspect of human affairs,” and it is 
“the very essence of Presbyterianism that 
churchmen shall apply the principles of 
their religion to every problem that con- 
fronts them.” But he emphasized the 
right of individual determination in pub- 
lic affairs and clerical fallibility in polit- 
ical and economic matters: “If we subject 
ourselves to the advice or opinions of a 
governing group in a matter which each 
of us ought to decide for himself, we are 
simply ascribing to it an_ infallibility 
which, in fact, it does not possess.” The 
Westminster Divines, he noted, incor- 
porated into the Confession of Faith a 
statement on the possibility of error in 
such pronouncements: “All synods and 
councils since the apostles’ times, whether 
general or particular, may err, and many 
have erred; therefore they are not to be 
made the rule of faith or practice. 2 
He considered “it is likely that our church 
fathers had in mind the impossibility of 
finding any individual or groups of in- 
dividuals possessing a sufficient store of 
knowledge to justify them in passing 
judgment on every conceivable subject.” 

“Our forebears learned from experi- 
ence,” Mr. Pew remarked, “that when 
the church assumed the right to sit in 
judgment on secular affairs, it became in- 


volved in all kinds of economic, social 
and political controversies, and it largely 
destroyed its power for good. . . . They 
knew that the welfare of our corporate 
church would best be served by restrict- 
ing it to those activities which deal with 
the attributes of Christianity as defined 
in the Holy Bible.” 

Noting that most church controversies 
have grown “out of the issue of freedom,” 
Mr. Pew posed a series of pointed ques- 
tions to his lay audience: 

“Are we now to regard our church 
Constitution as a scrap of paper? 

“Are we to plunge our church into 
issues of international trade and all other 
international relationships? 

“Is our church to dictate to govern- 
ment its policies on agriculture, natural 
resources, and all other relationships be- 
tween government and people? 

“Is our church competent to determine 
all relationships in social and economic 
life? 

“Should our church set itself up as an 
authority on public education? 

“Should it become involved in all other 
secular areas of our common life? 

“And, are we to repudiate one of the 
basic tenets of Protestantism by having 
our church exercise control over the 
thinking of its members? 

“Does our church have a mandate from 
its members to do these things? 

“In fact, should our church have a 
Division of Social Education and Action?” 

Upon the “wise determination” of 
these “grave issues,” he added, “depends 
the future of this magnificent Presby- 
terian institution.” 

“Changing human hearts is a slower 
process,” he said, “but it is far more cer- 
tain to accomplish the desired results. 
Let the church not appeal from God to 
Caesar, but let it devote its energy to 
that of promoting Christian grace—hon- 
esty, truth, fairness, generosity, justice 
and charity—in the hearts of men.” 

Mr. Pew noted the layman’s crucial 
role in extending Christian influences to 
the social realm. He spoke of the Gospel 
of Jesus Christ as “universal, all-embrac- 
ing, and sufficient to meet the needs of 
mankind.” But in contrast with ecclesi- 
astical coercion, he commented that “the 
determination of right and wrong is solely 
a matter for the individual, subject only 
to the divine authority which speaks to 
him through his conscience. Free Chris- 
tian men will apply the Gospel to al) 
areas of life, to all human activities, to 
the individual in his life and work, and 
to society in all of its relationships.” 
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Dominion Notes 


Figures released by the United Church 
of Canada show more than $5,750,000 
given to its Missionary and Maintenance 
Fund in the past fiscal year, largest 
amount in history and a 10 per cent in- 
crease over the previous year. . . . The 
“sector plan” for boosting church budgets 
was credited for a 33 per cent increase in 
receipts among 58 congregations of metro- 
politan Toronto. . . . A $1,000,000 build- 
ing under construction in Toronto to 
house United Church headquarters will 
be named “The United Church House”. 
.. « Dr. Lewi Petrus of Stockholm will 
speak at the Fifth World Conference of 
Pentecostal Church in Toronto next Sep- 
tember. . . . Canadian Lutheran World 
Relief obtained 2,000,000 pounds of dry 
milk from the government for distribu- 
tion in East Germany. 


After 50 Years 


Some 1,000 “Sons of Freedom,” an 
extremist group of the communal Douk- 
hobor sect, voted at a meeting in Van- 
couver to move to Russia if British 
Columbia will provide necessary funds. 

A four-man delegation recently re- 
turned from Russia reported to the as- 
sembly on the possibility of settling in 
southwestern Siberia. 

The 2,500 “Sons” in Canada have 
been causing trouble for nearly 50 years. 
They have been repudiated by the 12,000 
orthodox Doukhobors because of nude 
parades and acts of violence. 

The Doukhobors came to Canada from 
Russia at the beginning of the century 
under an agreement that they would not 
be required to bear arms for their adopted 
country. Most of the Doukhobors have 
observed the laws and cooperated with 
authorities. 

The “Sons,” however, have stirred up 
agitation time after time in protest of gov- 
ernmental rule. Their acts of violence 
have involved the burning of schools and 
community buildings. 





SOUTH AMERICA 


Literary Moves 


A Christian literature workshop 
prompted creation of a school of Chris- 
tian journalism at Cordoba, Argentina. 

Alec Clifford and Paul Sheetz, both 
of Verbo magazine, will direct the new 
school. Most of the new enrollees are 





students at the University of Cordoba, 
for 300 years an active center of Roman 
Catholicism in South America. 

The workshop, held earlier this month, 





Worth Quoting 


“No federal scholarships, thank 
you.”—Dr. V. Raymond Edman, head 
of Wheaton College, in a letter to 
President Eisenhower. 


“Nowhere is ccrruption in govern- 
ment more apparent than in what we 
call ‘foreign aid.’ . . . This Mutual 
Security Program strikes at, and if 
continued much longer, may destroy, 
our religion, our way of life, the Con- 
stitution and, therefore, all decent 
and moral civilization. . .. During this 
century, the individual citizen’s un- 
alienable rights to freedom and prop- 
erty have been whittled away or seized 
by big centralized government. The 
foreign aid program constitutes an- 
other long and insidious step towards 
the extinguishment of these rights.”— 
The Hon. Spruille Braden, to the 
American Coalition of Patriotic Socie- 
ties, in Washington. 


“We need to define, much more 
clearly and implicitly than we have 
yet defined it, the intimate relation- 
ship between a man’s religious faith 
and what he does in his business. We 
need to demonstrate that religion is 
just as relevant to the individual in 
his office as in his home or church. 
Especially do we need to establish ex- 
plicitly-understood Christian principles 
for the conduct of business affairs. 
The decisions they are required to 
make often require courage that can 
come only from conscious adherence 
to eternal verities, not the shifting 
sands of expediency.” — James C. 
Worthy, vice-president, Sears, Roe- 
buck and Company. 


“The most ridiculous statements 
that I know are ‘Liquor doesn’t af- 
fect me’ and ‘IT understand the Rus- 
sians.’”—Charles E. Bohlen, former 
ambassador to Russia. 


“Just why so many Americans want 
to see our highest officials fraternizing 
with the men of the Kremlin who 
have on their hands the blood of the 
Hungarian patriots is difficult to un- 
derstand, particularly in a country 
dedicated to high ideals and where 
the slightest impropriety in our own 
governmental circles is pounced upon 
as a violation of public morals.”—David 
Lawrence, columnist and editor of 
United States News and World Re- 


port. 














was under the auspices of LEAL (Litera- 
tura Evangelica para America Latina) 
and featured classes in writing, advertis- 
ing, libraries, and salesmanship. 

In Rio de Janeiro 66 representatives 
of several major denominations met last 
month to form a Portuguese counterpart 
of the Spanish LEAL. 

Plans were drawn up for training 
courses in journalism for Brazilian evan- 
gelicals. 

A popular magazine is to be published 
also. A.C. 





EUROPE 
An Argument Won 


“It is fair to say that we have won 
the argument against humanism in this 
generation. After two world wars, with 
Buchenwald and Belsen, people no longer 
believe in an escalator to perfection. The 
Bible is vindicated in its low view of 
human nature unredeemed by Christ.” 

Dr. W. E. Sangster, superintendent of 
the British Methodist Home Mission, 
told a Belfast audience of evangelical 
Christianity’s contribution to remedying 
social evils of past decades in Britain. 
William Wilberforce, Zachary Macaulay 
and others identified with the “Clapham 
Sect” obtained the emancipation of the 
slaves. Lord Shaftesbury and other evan- 
gelicals worked to secure better conditions 
in Britain’s factories and mines, and Dr. 
Barnardo made it his life work to care 
for homeless and destitute children. 

Added Superintendent Sangster: 

“People today have no sense of sin. 
That is one of the characteristics of our 
age and one of the things that the man 
in the street has against the evangelical 
preacher is that he is always talking of 


sin.” Ss. W. M. 








AFRICA 


Harmony or Division? 





The question confronting this year’s 
meeting of the Congo Protestant Council 
at Leopoldville was this: 

Should delegates support the proposed 
merger of the International Missionary 
Council with the World Council of 
Churches at the risk of losing unity and 
harmony among themselves? 

The delegates’ decision to withdraw 
from IMC was made to allow the young 
Congo church itself to reach future de- 
cisions on international cooperation. 

The growing importance of the native 
workers was manifest at the Leopoldville 
meeting as they sat on equal terms with 
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delegates from the foreign missions. 

The meeting ended March 1 on an 
optimistic note. Said one observer: 

“There was no doubt in the minds of 
the delegates, particularly the Congolese, 
that denominationalism should be avoided 
and that every effort should be made to 
stress the Christian brotherhood over 
tribal or other affiliations. The Congo 
Protestant Council has so shown over the 
years this unity of missionary effort that 
its example is now bearing fruit and it 
warmed the hearts of older missionaries 
to see that their efforts towards unity had 
made a deeper impression than they had 
believed possible.” 





MIDDLE EAST 


First Impressions 


In old Egypt they call it Al-gumhour- 
iya al-Arabiya al-Muttahida, meaning the 
United Arab Republic, which came into 
being with the formal union of Syria and 
Egypt. A constitution for the new state 
was published this month after nation- 
wide plebiscites had approved the action. 

Through radio and via sound trucks, 
old Egypt heard the merits of the merger 
expounded. British and American im- 
perialism was repeatedly identified as the 
foe against whom the new union was 
built for protection. Press editorials had 
little else to talk about. Columns of ad- 
vertising space were given over to con- 
gratulations for Gamal Abdel Nasser, 
president of the U.A.R. 

When word was given to go ahead 
with celebrations, crews went to work 
around the clock on a crash basis to pre- 
pare decorations. Big firms and merchants 
paid most of the decorating bills, in ex- 
change for the opportunity to exhibit 
their names alongside tributes to Nasser. 

Much of the celebration activity was 
government-organized. Even large school 
delegations which witnessed the official 
ceremonies were there because regional 
officers of the Ministry of Education in- 
structed them to be there. Selected or- 
ganizers picked out selected students to 
do the parading. Public reaction was to 
make way for the processions, exercise 
patience until they were past, and then 
to go on about the day’s duties. 

What effect will the merger have upon 
Christian witness in the United Arab 
Republic? 

Nowhere did there appear to be any 
radical change in governmental attitudes 
toward religion. 

The Religious News Service reported 
from Damascus that the U. A. R. pro- 


visional constitution contains no stipula- 
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tion for a state religion. The constitution 
declares that all religions are equal before 
the law. 

Previous constitutions of Egypt stated 
that “Islam is the religion of the state.” 
Syrian constitutions of recent years, while 
not mentioning a state religion, provided 
that “the religion of the President of the 
Republic should be Islam.” 

Two trends hostile to the West were 
evident even before the union: Pressure 
against missions has been gradually in- 
creasing throughout the past several 
years, while the feelings of the people 
have been anti-American. This has been 
true in both Egypt and Syria. The 
merger move was not expected to alter 
the situation. 

An observer in Jordan saw the inte- 
gration of the two Hashemite kingdoms 
as helpful to the large number of leader- 
less Greek Orthodox Christians in Iraq. 
A number of new priests are expected to 
be sent there and more churches are pre- 
dicted. The majority of Christians in 
both of the merged countries of Iraq and 
Jordan belong to the Eastern Orthodox 
Church. 

Some Middle East mission boards see 
merger plans of their own as beneficial 
to the work. Presbyterian and Anglican 
functions have been strengthening ties 
for a united approach. 

Missionaries throughout the Arab 
world are placing great hopes in a pro- 
posed Christian radio station in Lebanon, 
a country which aspires to be the Switzer- 
land of the Middle East. 





JAPAN 


Centennial Formulated 





Select national and foreign mission- 
aries representing a wide variation of 
church polity and theological outlook 
have agreed to join forces on the basis 
of “a common belief in the Bible as the 
Word of God and our only infallible rule 
of faith and practice” for the promotion 
of this year’s Japanese Protestant Cen- 
tennial. 

An executive committee was named 
to plan a series of centennial conferences 
to October. Week-long meetings will be 
held in Tokyo and Osaka. Shorter series 
are planned for several other big cities. 

J. A. MCA. 


Jewish Japanese 


A number of Japanese converts to 
Judaism are expected to take advantage 
of a decision by Israel's Chief Rabbinate 
that recognizes them as bona-fide Jews. 
The decision will enable the Jewish Japa- 





nese to enter Israel under the “Law of the 
Return,” which guarantees every Jew in 
the world automatic Israeli citizenship 
and emigration to Israel with all expenses 
paid. 

There are now about 8,000 Jews in 
Japan, organized into a group called the 
Union of Jewish Japanese. The group is 
led by two university professors, an 
atomic scientist and a prominent naval 
engineer, both of whom took part in the 
1941 attack on Pearl Harbor. 

Union members speak only Hebrew 
among themselves, circumcise their chil 
dren, and attend services in their own 
synagogues. 





THE TABLES TURNED 


(Cont'd from p. 31) of his message across 
through individual, personal contacts. 
Here he describes a conversion: 

“Mr. X was brought up in an Ortho- 
dox Jewish home in Chicago. Eight years 
ago he met a non-Jewish girl, fell in love 
and married her. As is often the case in 
such mixed marriages, they agreed that 
neither of them would bother with re- 
ligion. 

“As Mr. X tells us now, his wife was 
restless and discontent. He gave her 
everything she asked for, but still she was 
dissatisied. She learned about the 
Hebrew Christian Church and began at- 
tending the services. Last October she 
persuaded her husband to attend a spe- 
cial Yom Kippur. After that, both began 
coming to church regularly, along with 
their three children. 

“A short time after Mr. X began com- 
ing to the church services, we invited him 
and his wife to our home for dinner. 
After dinner we brought the Bible to 
the table. We began a series of six Bible 
studies. On the last evening I suggested 
that he come by himself for a final lesson. 
He came. We reviewed briefly the last 
three messages, pointing out how these 
lessons apply to him personally. We 
showed him how he could have an ac- 
quaintance with God if he opened his 
mouth and asked God to forgive his sins 
and put a new heart and new spirit into 
him (See Ezek. 36:24-27). This prayer 
has to be prayed in the name of Christ, 
who by his death has made it possible for 
God to forgive and forget our sins (Jer. 
31:34). He prayed thus, and immedi- 
ately something took place in his heart. 

“Last Christmas the wife wrote on a 
Christmas card: ‘Dear Mr. and Mrs. B. 
Thank you for leading my husband to 
Christ. This is the first happy Christmas 
we have had together since we were mar- 
ried.’” 
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AREA OF AGREEMENT 


Ecumenism and the Evangelical, by 

J. Marcellus Kik, Presbyterian and 

Reformed, 1957. $3.50. 

Explicitly in the case of “ecumenism” 
and implicitly in the case of “evangelical,” 
the author acknowledges that a wider 
area of agreement in definition is a 
desideratum devoutly to be wished. He 
nevertheless proceeds on the reasonable 
assumption that the whole ecumenical de- 
velopment whose principal symbol is the 
World Council of Churches has reached 
a stage where it needs to be more thor- 
oughly assessed by those who take seri- 
ously the Christianity of the historic 
creeds. 

A brief consideration of ecumenical 
moods and motives launches the discus- 
sion on its way, following which certain 
“evangelical apprehensions” are put for- 
ward: ecumenism’s generally weak or 
ambiguous Christology, its tendency to 
attenuate theological concern in general, 
its drift toward an inclusiveness that 
minimizes differences, its growing fond- 
ness for the ecclesiological concept of the 
Church as a visible society, and its often 
aggressive insistence on the “sinfulness” 
of denominationalism. 

It is held that the “authority of Scrip- 
ture” is accorded too feeble a place within 
the framework of the ecumenical move- 
ment. “Those who reject the authority of 
Scripture and deny its uniqueness as the 
infallible revelation of God’s mind and 
will, are confined to the position of giving 
authority to religious experience or to the 
position of agnosticism” (p. 32). Angli- 
cans, with their emphasis upon the au- 
thority of the church and of churchly 
tradition, would almost certainly demur, 
but the main contention is well argued 
that ecumenism’s anchorage to Scripture 
is far more dubious than that of the sep- 
arate churches and their historic confes- 
sions. 

Rejected emphatically is the notion 
that our Lord’s high-priestly prayer, “that 
they may be one,” must be interpreted to 
mean “a single comprehensive organiza- 
tion of the churches” (p. 46). Much is 
made of the Pauline concept of attaining 
“unto the unity of the faith and of the 
knowledge of the Son of God” as set forth 
in Ephesians. The Holy Spirit is the 
great unifier, and his ministry in this re- 
gard consists principally in bringing the 


church to a oneness of witness concerning 


Jesus Christ: “his pre-existence, incarna- 
tion, earthly life and ministry, cruci- 
fixion, resurrection, ascension, present 
reign and coming again” (p. 52). It is 
the “conflict of voices” within the visible 
church respecting these central matters 
that constitutes more of a scandal than 
the existence of denominational groups. 

If this objective unity is seriously lack- 
ing, so too is the subjective; and the ques- 
tion is not improperly raised: “Could it 
be possible that absence of spiritual union 
in Christ has caused modern day stress 
on external union?” (p. 62). 

Exploring the meaning of the ancient 
and honorable phrase, “The Holy Catho- 
lic Church,” the author cautions against 
the trend toward a narrowly ecclesiastical 
interpretation of “catholic.” The incon- 
gruity in the sentence is a reflection of 
the more serious incongruity in the struc- 
ture of the argument put forward, for ex- 
ample, by Professor Knox when he says, 
“I simply cannot conceive of the union 
of Christendom except on the ground of 
a polity which . . . involves the full ac- 
ceptance of the historic episcopate” (The 
Early Church, pp. 142, 143). It is held 
that far more important than such an im- 
possible basis of unity as this is the unify- 
ing of the people of God around the holy 
disciplines, private and corporate, on 
which the New Testament speaks firmly. 

The significance of such biblical fig- 
ures of organic unity as “temple” and 
“body” are worked out along familiar 
lines, following which the reader is 
given a look at the contemporary scene 
vis a vis the existing inter-church and/or 
inter-believer councils and cooperative 
agencies, notably the National Couacil of 
Churches, the World Council, the Inter- 
national Council of Christian Churches, 
the American Council of Churches, the 
World Evangelical Fellowship, and the 
National Association of Evangelicals. 
With a better than average measure of 
objectivity, these are assessed as to their 
doctrinal orientation and commitment, 
their inclusiveness or exclusiveness, and 
their prevailing temper. On a few par- 
ticulars a more meticulous accuracy 
would have enhanced the presentation, 
as, for example, the calculated use of 
“vicarious” rather than “substitutionary” 
in the NAE statement of faith (p. 126) 
and the misdating of the time when NAE 
officially defined its policy on evangelism 
so as to make it clear that the task of 
evangelism was that of the churches and 





not that of NAE as such. As correctly 
reported by the editor of CurisTIANITY 
Topay in the issue of January 20, 1958, 
this date was 1943, not 1950. 

As might be expected, the author finds 
it formidably difficult to explain the 
highly disedifying spectacle of evangeli- 
cal division and fragmentation.“Ecumen- 
ism will never in a thousand and one 
years achieve the goal of Christian unity 
until it settles the question of authority” 
(p. 136). Suppose we agree. But then 
evangelicals have presumably settled this 
question. The authority of Scripture is 
their battle cry. And the result? Along 
with a creditable amount of informed 
good will, we have discreditable amounts 
of division plus divisiveness, sects plus 
sectarianism, independence plus inde- 
pendency. The author's plea, therefore, 
for a vastly more serious coming to grips 
with the whole concept of the “Church” 
by those who call themselves “evangeli- 
cal” is urgently timely. 

The book concludes with a chapter 
called “The Coming Great Church.” 
The eschatology of this “curtain-drop- 
ping” chapter will raise many an eye- 
brow. Perhaps one should make it 
stronger: it will raise some theological 
blood pressure. This reviewer is not pre- 
pared to accept the nonpremillenarian as- 
sumptions of the author, but he is pre- 
pared to welcome the fine-tempered 
discussion of the prophetic Scriptures 
from a point of view too often totally 
ignored or inadequately handled by those 
who have committed themselves to con- 
temporary dispensationalism. In any 
event, the question may fairly be raised as 
to whether this particular outlook on the 
future of the Church is organically bound 
up with the issues of unity and ecumen- 
icity. 

Waiving this point, what seems to me 
to put us in Mr. Kik’s debt is the practical 
thesis that ecumenists, however unsatis- 
factory their theology may be, are often 
more zealous than “evangelicals” to inter- 
pret and to implement the meaning of 
the Church and the mystery of its one- 
ness. Paut REEs 


GOD'S WORK IN PRISON 


Prison Is My Parish, by George 

Burnham, Revell, 1957. $2.95. 

The engaging story of Chaplain Park 
Tucker is beautifully told in this volume 
by the well-known journalist, George 
Burnham. What Mr. Burnham did for 
Billy Graham and his work, he has now 
done for the chaplain of Atlanta Federal 
Penitentiary. This is an amazing story 
of a man who was rescued from death in 
the bowels of the earth and who now is 
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giving his life to rescue others from 
darkness. 

Director of U. S. Bureau of Prisons, 
James V. Bennett, in the introduction to 
this volume writes, “Every once in a 
while a book is published which com- 
bines in its appeal a document of human 
interest and a commentary on our social 
institutions. This story of Chaplain 
Tucker is such a book. The successful 
attempt to raise himself above the eco- 
nomic level into which he was born is 
not in itself uncommon in our American 
life, but the quality of his simple re- 
ligious faith that dominates the book 
makes the story worth telling.” Director 
Bennett also points out that from the life 
and work of Chaplain Tucker we can 
see the importance of spiritual counsel- 
ling for men in prison. Chaplain Tucker 
has a deep and sympathetic understand- 
ing of the man in prison and his prob- 
lems, and a sincere willingness to assist 
him in finding his proper place when he 
returns as he must, to our communities. 
Mixed with the story of tragedy is a 
delightful sense of humor exhibited by 
the chaplain. 

The finest portions of this volume are 
the sections devoted to examples of the 
marvelous redemptive power of Christ. 
Many instances are set forth to demon- 
strate that Christ is still able to save 
unto the uttermost. In the narration of 
these inspiring stories, Chaplain Tucker 
is careful to see that all the glory must 
go to Christ. His comment is “Park 
Tucker just happened to be on hand 
when God was at work.” 

The final chapter is written by Mrs. 
Tucker, the chaplain’s wife. She tells 
of their romance that began at Wheaton 
College when she was a homesick fresh- 
man. She delineates God’s providence in 
their lives and closes by asking, “How 
can Park and I ever doubt God's simple 
question in the Bible, ‘Is anything too 
hard for the Lord?’” 

This is indeed a captivating story. It 
is moving and inspiring and should be a 
source of real encouragement to young 
people who have handicaps and need to 
understand what the grace of God can 
do to enable them to achieve real success 
in life. The Christian life is not always 
easy, but it is thrilling and satisfying. 

Joun R. Ricnarpson 


LIGHT READING 


Now Then, by David E. Mason, 

Broadman, 1957. 96 pp., $1.75. 

In this small volume, 86 object les- 
sons have been gathered, each in the 
form of a modern “parable.” They were 


originally given to the author’s Louisiana 
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Baptist congregation through the medium 
of his weekly bulletin. 

Pungent with meaning and pointed in 
application, these one-page moral admoni- 
tions range from the solemn to the sar- 
donical, with occasional flashes of delight- 
ful humor throughout. He draws upon 
situations in every area of life and uses 
these forcefully to drive home his 
thoughts. He often provokes a chuckle, 
as when he advocates legalizing thievery 
to encourage a decrease in crime, then 
taxing it to provide more schools and 
jails, the latter to hold the non-tax pay- 
ing thieves. 

For light reading, this volume is most 
refreshing and, except for one place 
where the author holds up Albert 
Schweitzer as the ideal of Christian 
piety, is wholly commendable, especially 
to laymen. Joun C. NEviLiE 


EXCITING DISAPPOINTMENT 


Our Lord and Saviour, His Life and 
Teachings, by Philip Carrington, 
Seabury, 1958. $1.75. 

What the reader obtains from this 
little book will depend upon what he 
brings to it, which is the case in so many 
instances of modern religious writing. 
We owe much to Anglican scholarship. 
There have been notable expositors and 
exegets among them, whose major con- 
cern has been the simplification of the 
Word of God. But Philip Carrington is 
not one of these. He has sought to pro- 
duce a layman’s volume on the life of 
Christ “in the words of the evangelists” 
(p. 17). The great mass of words, how- 
ever, are those of the bishop and not of 
any translation of Holy Writ. 

The uncritical reader will be charmed 
by the gracious humor, the vivid dramatic 
style, and the facile expression of one 
who writes well. The history is set in 12 
brief, topical chapters. No one can read 
them without wishing that he might 
know Bishop Carrington. The alarming 
feature of what he has written is found 
in his almost complete unawareness that 
there is anything wrong with his Chris- 
tology. In his attempt to get away from 
the mustiness so often found in doctrinal 
emphases, he has achieved the effect of 
being doctrinally flat. The Jesus that he 
proclaims is “the Man . . . center of the 
gospel,” make no mistake of it. He is 
not the God-man of proper Christian 
doctrine. From start to finish there is no 
portrayal of the one who bore our sins 
in his body up to the tree. He is the 
master psychiatrist of all time, whose 
divinity—what there may be of it—is 
veiled in the charmingly told, if quite 
imaginary, story of the Man who, when 





faced with human psychoses, blandly 
banishes them by his superlative tech- 
niques. For “the acts of Jesus are what 
we call miracles” (p. 36). 

The author is sure that for history we 
have not Jesus’ exact words (p. 50), and 
implies that imagination can make up 
for exactitude. The historically minded 
will cringe at the airy fashion in which 
he dismisses the critical and analytical 
problems which beset any New Testa- 
ment historian. More than once he has 
misquoted a Scripture location, as in the 
case where he places the “myth, or 
parable, in which (man) loses his claim 
to eternal life” in the second of Genesis. 
This kind of loose handling marks many 
passages. 

However, to the sermonizer the bishop 
can be most useful, for his gift of fancy 
suggests many areas in which the imag- 
ination may properly be allowed to wan- 
der. It is his lack of sound doctrine that 
makes his work distressful reading. 

But, for those who know the Gospel, 
and the Christ of the Gospel, it may be 
worthwhile to own and use this volume. 
Obviously, Bishop Carrington has not 
departed far from historico-critical em- 
phases that must have dominated his 
seminary days. Possibly he finds in their 
loose and unscientific assumptions a foil 
for those unique personality factors 
which can normally be found in a man 
who has been the successful ecclesiastical 
leader of ecclesiastics. 

Wa ter Var. Watson 


CHRISTIANITY? 


Unitarianism on the Pacific Coast, 
by Arnold Crompton, Beacon Press, 
1957. 182 pp., $4.50. 

The author of this interesting study 
has for 12 years been the minister of the 
First Unitarian Church in Oakland, Cal- 
ifornia. He has been intimately con- 
nected with the work of the Unitarian 
denomination and its theological semi- 
nary in Berkeley, the Starr King School 
of Theology. He has had access to the 
sources in his research activities and has 
rendered a labor of love in his survey of 
the first 60 years of Unitarianism on 
the west coast. 

The book is well written and generally 
irenic in its outlook and treatment. The 
price tag is out of line with the length of 
the volume. The book is filled with the 
same type of experiences which the his- 
tory of any denomination reveals—hard- 
ships, financial stress, disaffection, schism, 
and all the rest. It is the story of sinful 
men whose best impulses are colored by 
their Adamic inheritance. Yet, the au- 
thor of this volume would hardly agree. 
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One must be impressed by the influ- 
ence which the Unitarians have exer- 
cised—an influence far beyond their nu- 
merical significance. Presidents of insti- 
tutions like California and Stanford have 
been numbered among their people. A 
galaxy of honored names flow across the 
pages of the volume — men who were 
scholars in their own right and whose in- 
fluences have extended far and wide. 
Among them are to be found fathers and 
sons, and the names of some of these men 
sound like a roster of Who’s Who. Chan- 
ning, Starr King, James Freeman Clarke, 
John Fiske, the Eliots of Harvard, Ed- 
ward Everett Hale and others. One is 
impressed by the close connection of the 
western Unitarian movement with the 
seed bed of the movement, Harvard Col- 
lege and Boston, Massachusetts. 

In spite of the honored names one 
cannot help but observe that Unitarian- 
ism cannot be identified with historic 
Christianity except as a heresy. This sect 
has genuinely supported ideas of free- 
dom and liberty. But in so doing it has 
lost any true connection with the Chris- 
tian faith, and this raises the question 
whether it is entitled to the use of the 
name Christian at all. No one in this 
age of enlightenment would refuse these 
people the right to worship God accord- 
ing to their own beliefs. Nor would any 
wish to circumscribe their liberties. But 
one is equally hard put to say, even wish- 
fully, that they are in the stream of the 
historic Christian faith. 

Haroip LInpsELL 


MESSIANIC APPROACH 


Commentary on Genesis, by R. S. 
Candlish, 2  vols., Zondervan. 
$10.95. 

The author’s name will be sufficient 
endorsement of this work for many read- 
ers. The one-time principal of New Col- 
lege, Edinburgh, was a leader in the 
Free Church movement in Scotland and 
a theological giant among Presbyterians. 
As such he was an exponent of the cove- 
nant theology which is presented here 
with firmness and yet with winsomeness. 

Strictly speaking, these two volumes 
are not a commentary but rather a series 
of expositions covering the entire book 
of Genesis. The method used is not that 
of word-by-word exegesis but rather the 
careful examination of passages, some- 
times brief and sometimes extended, so 
as to bring out the meaning and appli- 
cation to the Christian reader. Since 


there is no quotation of the Hebrew, the 
work contains no obscurity or difficulty 
for any Bible student. 

The two chief excellences of the Com- 


mentary on Genesis, in the reviewer's 
opinion, are that it interprets Genesis in 
the light of the whole of biblical revela- 
tion and that it is thoroughly Messianic 
in its approach. Some readers will not 
see in Joseph as distinct a type of Christ 
as does Candlish. Others among evangel- 
icals may be disappointed that the author 
has found so few types in Genesis. 
The scholar will not find in this work 
a precise exegesis of the Hebrew text but 
the theologian will find a detailed ex- 
planation of the meaning of the text. 
The preacher will not find in it any 
ready-made sermons but he will find the 
material of which good sermons are 
made. This commentary is highly rec- 
ommended as one which is likely to prove 
more fruitful for the pastor's use than 
many commentaries on Genesis which 
have appeared since Candlish first ap- 
peared in 1868. 
Daviw W. Kerr 


NEW JOURNAL 


Foundations, A Baptist Journal of 
History and Theology, ed. by George 
D. Younger, American Baptist His- 
torical Society, Rochester, N. Y., 
1958. $3.00 per year. 

A new American Baptist historical and 
theological quarterly appeared in January 
as successor to The Chronicle, a history 
journal. More broadly based than its 
predecessor, its stated purpose is to widen 
the search for “those foundations on 
which we Baptists have built.” 

A new channel is here provided for 
continuing the discussion and self-exam- 
ination begun recently by American Bap- 
tists in theological conference. No one 
school of thought is to be promoted but 
rather a variety of opinions encouraged, 
while at the same time a middle course 
is to be steered between “skepticism” and 
“dogmatism.” The end hoped for is more 
agreement among Baptists as well as 
more understanding between Baptist and 
other denominations. 

The reader is introduced through at- 
tractive format to an interesting group of 
articles displaying on the whole a good 
level of scholarship, most of which ap- 
pears to be quite ecumenically conscious 
—indicating a major thrust of the journal. 

The initial article by Daniel D. Wil- 
liams, only one by other than a Baptist, 
finds the mysterious expansive power of 
the Baptists in a personal experience of 
the Gospel which is “easily intelligible, 
vividly symbolized,” and Spirit-produced, 
rather than in any unity of theology, 
ordinances or polity, of which he notes 
there is little. Associate Editor Winthrop 
S. Hudson attempts to show that extreme 











Baptist individualism is not true to historic 
Baptist polity, which gave Associations 
authority over local congregations. Also 
critical of modern Baptist polity is V. E. 
Devadutt, whose article carries implicit 
approval of Baptist inclusion in the pro- 
posed church union of North India. 

In similar fashion Lynn Leavenworth 
is heard wondering aloud about rather 
low Baptist views not only of polity but 
also the ministry and ordinances. He 
feels answers are to be gained through 
“discussion across the ecumenical front.” 

Baptist reaction to such views will be 
traditionally mixed. Some will applaud 
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the idea of curbing what they regard as 
Baptist excesses, while others will feel 
that Baptist distinctives are being whit- 
tled away. They will ask whether they 
wish to be brought more in line doctrin- 
ally with other churches and whether this 
is actually a return to their heritage or 
perhaps a drifting from ancient moorings. 

\ somewhat different note is struck in 


tor of CurisTIANrrTy Topay. He believes 
that ecumenical interests and Baptist con- 
victions do not necessarily conflict. The 
only worthy norm, in either case, is the 
authoritative Scripture. Hope is offered 
for greater Baptist unity not so much 
through ecumenical spirit or erasure of 
doctrinal distinctives as by a “reburnished 
regard for authoritative biblical impera- 





the article by Dr. Carl F. H. Henry, edi- _ tives.” Other writers also call for a return 
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to the Scriptures, though Editor Younger 
expresses wariness of “authoritarianism.” 

A rather more ecumenical spirit might 
well prevail in the book review section 
where in this initial issue criticism often 
limited itself to pointing out deviations 
from Baptist distinctives. 

It is to be hoped that this promising 
journal will renew and enliven conversa- 
tion among the many diverse groups of 
Baptists and stir also a long-awaited re- 
vival of Baptist theological literature. 
These are worthy goals. FRANK FARRELL 








A LAYMAN AND HIS FAITH 


(Cont'd from p. 19) ordered not to preach 
in his name they prayed not for protec- 
tion but for courage: “And now Lord, 
behold their threatenings: and grant to 
thy servants, that with all boldness they 
may speak thy word . . .” 

Nothing less than the visible, bodily 
resurrection of the Lord Jesus Christ, be- 
came a doctrine to be preached; nothing 
less than the infallible proofs which they 
themselves had seen and experienced 
could account for the transformation of 
these men. 





€ The Christian religion is a supernat- 
ural religion and it has a supernatural 
effect on those who believe. 

In God’s plan of redemption the super- 
natural is seen on every hand. Our Lord, 
the eternal Son of God, is a supernatural 
person. That he emptied himself and 
came into this world was itself a super- 
natural act accomplished in a supernat- 
ural way, his virgin birth. His life 
showed his supernatural powers and his 
death accomplished a supernatural re- 
demption. His resurrection, while a 
supernatural event, was but the natural 
consequence of both his person and his 
power. 

The Resurrection story and its effect 
on the hearts and minds of believers is 
the crowning evidence of God's saving 
grace. Prove it? Talk with him today 
and he will make his living presence a 
reality in your life. 

That which God did through his dis- 
ciples nineteen centuries ago he wants to 
do through you and me today. Paul saw 
this same risen Lord and was transformed 
by him. “I am crucified with Christ; 
nevertheless I live; yet not I, but Christ 
liveth in me: and the life which I now 
live in the flesh I live by the faith of 
the Son of God, who loved me, and gave 
himself for me.” 

Brothers . . . That is trvinc! 

L. Ngtson BELL 
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REVIEW OF 


Cicens Religions Thought 


Tue pusiication of Gabriel Hebert’s 
book Fundamentalism and the Church of 
God has created considerable interest in 
Australia. Some years ago Hebert was 
appointed to the staff of the Society of 
the Sacred Mission in South Australia. 
He already enjoyed an international repu- 
tation as the translator of Gustaf Aulen’s 
Christus Victor and Nygren’s Agape and 
Eros, as well as in his own right as the 
author of Liturgy and Society and The 
Throne of David. Father Gabriel Hebert 
is now an old man, but he has brought a 
rich contribution to the theological life of 
Australia. 

His latest work is important, not so 
much for what he says, but for the way 
in which he says it. It is written in an 
irenical spirit. The author makes a gen- 
uine attempt to understand and appreci- 
ate those who are so often contemptuously 
dismissed as obscurantists and fundamen- 
talists. It is a regrettable fact that theolog- 
ical discussion between liberals and con- 
servatives again and again has been be- 
devilled by wilful misrepresentation. 
Partisans have been content to damn 
what they have not attempted to under- 
stand. Abuse has been substituted for 
argument. 

Father Gabriel Hebert has been guilty 
of none of these things. He has made a 
sincere and painstaking attempt to un- 
derstand those from whom he differs. He 
is concerned to do justice to the contri- 
butions evangelicals have undoubtedly 
made to the life of the Church. It is an 
open secret that Father Hebert was 
greatly helped in arriving at this under- 
standing by personal links with some 
younger evangelical scholars in Sydney. 
As a result, his work is free from certain 


common errors. 


€ Nevertheless, Father Hebert has still 
something to learn. He makes no refer- 
ence to the massive works of B. B. War- 
field, a strange omission in a work dealing 
with the theological presuppositions of 
conservative evangelicals. 

In England Dr. J. I. Packer has made 
some powerful and incisive criticisms of 
Father Hebert’s book in The Christian 
News-Letter (July, 1957). He points out 
that “the basic issue between evangel- 
icals and others concerns, not biblical 
interpretation . . . but biblical authority”; 
and that evangelicals are pledged to main- 





tain Christ’s view of the authority and 
nature of Scripture. 

In Australia there is much animated 
debate on the subject of Father Hebert’s 
book. Can Father Hebert’s charges be 
substantiated? Dr. Alan Cole in The Re- 
formed Theological Review (February, 
1958) stresses that what “evangelicals 
really hold is Infallibility, not Inerrancy”; 
and that “the Bible, rightly read, read as 
a whole, read Christocentrically, and 
read humbly under the guidance of the 
Holy Spirit in the fellowship of the 
Church, can never deceive us as to what 
God is like, or as to what man is like, or 
as to what God’s world is like.” The de- 
bate is continuing. If the clarification of 
terms and the definition of words is the 
only thing achieved, much good will have 
been done. At least one fruitful cause of 
misunderstanding will have been re- 
moved. 


{ The Reformed Theological Review is 
published thrice yearly. It owes its ex- 
istence to the Rev. Robert Swanton. It is 
a learned journal, devoted to the defence 
of the Reformed faith. Its crest is Calvin’s 
motto: Cor meum tibi offero Domino. In 
recent numbers Professor Hermann Sasse 
of Immanuel Seminary, Adelaide, South 
Australia, has made some trenchant criti- 
cisms of the theological implications of 
the World Council of Churches. As an 
original member of the Faith and Order 
Committee, his criticisms carry weight. 
He is fearful lest the participating 
churches betray or deny their Confes- 
sions of Faith. Sasse writes on all these 
matters with immense learning. 


€ Within the universities in Australia 
preparations are advanced for a series of 
Missions conducted by the Rev. John 
Stott. As Vicar of All Souls, Langham 
Place, London, he is exercising a wide 
and effective ministry. Some years ago he 
was chosen to write the Bishop of Lon- 
don’s Lent book, Men With a Message 
(1954). His own gifts are those of an 
evangelist. He has already conducted, 
with much acceptance and widespread 
blessing, missions in Canada and Amer- 
ica. He will visit Australia under the 
joint auspices of the Evangelical Alliance 


and the Inter-Varsity Fellowship. 


Within the universities the religious 


societies continue to flourish (within one 
university the largest student organization 
is the Evangelical Union, with a member- 
ship exceeding that of any political society 
or sporting club). Last year missions were 
conducted by Father Michael Fisher (an 
English Anglican Franciscan) on behalf 
of the Student Christian Movement. He 
drew unprecedented crowds. His ad- 
dresses have now been published in book- 
let form under the title Christ Alive! Sir 
Samuel Wadham, Emeritus Professor of 
Agriculture in the University of Mel- 
bourne, writes the foreword in which he 
says that these addresses were the most 
impressive he had heard in 40 years. 


€ No one can deny Father Michael 
Fisher’s versatility. He showed an aston- 
ishing familiarity with modern literature, 
ranging from Winnie the Pooh to Peter 
Abelard. A single example will suffice. 
In an address on the human predicament 
he referred to Graham Greene’s latest 
novel The Quiet American. The novel 
tells the story of an English reporter 
called Fowler working in the Far East. 
He becomes involved with an American 
who is engaged in certain subversive 
activity from motives of mistaken ideal- 
ism. This American is also responsible 
for enticing his girl away from him. 
Finally Fowler is responsible for the 
death of the “quiet American.” On the 
last page of the novel we know that the 
American is dead, Fowler has his girl 
back, his wife has telegraphed that she 
will give him a divorce, and yet all is 
not well. . . Fowler, the hard-bitten 
journalist, says: “I wish there was some- 
one to whom I could say that I am sorry.” 
In these words we have a revelation of 
the hunger of the human heart for for- 
giveness, and Father Michael Fisher used 
them with telling and dramatic effect. It 
is not surprising that the crowds who lis- 
tened to these talks found them lively, 
arresting, and deeply moving. 

Sruart Barton BaBBacE 
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Reader Approval! 


CHRISTIANITY TODAY tops Opinion Research poll of eleven 
leading religious magazines 













A survey just completed by the Opinion Research Corporation of Princeton, New Jersey, asked 
the following questions (among others) in a representative sampling of Protestant clergymen: 


Here is a list of various church publications. Would you please tell me which of these you 
receive? Do you read (each publication mentioned ) regularly, occasionally, or not at all? 


THE suRVEY, scientifically conducted, reports: 


CHRISTIANITY Topay has achieved a widespread following in its relatively 
short life (18 months). 


OF THE CLERGYMEN interviewed: 


46% say they read CHRISTIANITY TODAY “regularly.” 


35% say they read it “occasionally.” 


Both of these figures [totalling 81%] are higher than for any other publication in this survey: 





Read Read Don’t Read 

Regu- Occasion- or Don’t 

Receive larly ally Receive 
CHRISTIANITY TODAY 83% 46%, 35%, 19%, 
Magazine B* 36% 28% 13%, 59%, 
Magazine C 52% 16% 26%, 58%, 
Magazine D 24% 12% 21%, 67%, 
Magazine E 11% 9% 3%, 88°, 
Magazine F 12% 8%, 4%, 88°, 
Magazine G 6% 4%, 3%, 93%, 
Magazine H 7% 4% 5%, 91%, 
Magazine | 11% 4%, 6%, 90%, 
Magazine J 6% 3% 4°, 93%, 
Magazine K 5% 2% 5%, 93%, 


* Magazines included in this survey were Curistianity Topay, The Christian Century, Christian Economics, 
Christian Herald, Together, Presbyterian Life, The Beacon, Christianity and Crisis, Faith and Freedom, 
Eternity, and Current Religious Thought. 


@ Almost one minister in three says he has a paid subscription to Curistianrry Topay; this is a 
higher paid subscription rate than any of the ten other major Protestant publications tested. 


@ The above facts are taken from an 87-page report by the Opinion Research Corporation, inter- 
nationally recognized research consultant to commercial and industrial organizations. 


THE MOST WIDELY READ — THE MOST COMPLETELY READ — THE MOST REGULARLY READ 
religious magazine in the Protestant world todayl 





















































